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01 Chapter 1 

Verse 1
PAUL'S LETTER TO THE COLOSSIANS
COL. 1
This is one of the most important chapters in the Holy Writ, because of the Christology which reaches a climax of surpassing importance in Colossians 1:28.

It begins with the usual Pauline greetings (Colossians 1:1-2) and occasions of thanksgiving for the Colossians (Colossians 1:3-8); next comes a profound paragraph on the preeminence of the Son of God (Colossians 1:9-23), and then the superb mention of the mystery and the secret of human perfection to be achieved "in Christ" (Colossians 1:24-29).

Paul an apostle of Christ Jesus through the will of God, and Timothy our brother. (Colossians 1:1)

Paul, an apostle ... It is not necessary to refer to Paul as "Saint Paul," for such a title actually downgrades him. All Christians are "saints," but not all are apostles. "Apostle" was the high title given by Christ himself to his chosen representatives, and it carries with it the idea of plenary authority. A second reason for using the title "Apostle Paul" is that it is the title used by himself, and therefore the one preferred by himself. Still a third reason is that it emphasizes the truth that Paul was Christ's representative, not the representative of the church. He was not an apostle appointed by ecclesiastical authority, but a plenary representative of Christ, chosen and appointed by divine authority. Thus, the medieval conceit that the Holy Scriptures belonged to the church and were in some sense the property of it and therefore subject to their exclusive interpretation is defeated and destroyed by the apostolic title itself. Of course, it was medievalism that downgraded Paul from "apostle" to "saint," thus putting him on a parity with any deceased Christian. It is high time to restore the Biblical emphasis and speak of "Paul the apostle of Christ."

Timothy our brother ... The Greek has "Timothy the brother," and by this word Paul dissociated Timothy from any responsibility or authority for the letter to the Colossians, Paul being the exclusive author of it in the sense of its teachings pertaining to him alone.

As Barry noted, "In a special epistle like this, Timothy would be joined with Paul, as usual; but in a general epistle to the churches of Asia, the apostle alone would rightly speak."[1] Despite this view, it is incorrect to think of Timothy's name, in any sense, being joined with that of Paul, except as a courtesy in places where Timothy was known.

Another error is that of denying "apostle" as any kind of title. Guthrie said, "Apostle is no formal title, but a claim to divine authority."[2] On the contrary, "Apostle" is indeed a title, bestowed by the Saviour himself (Luke 6:13). Although of Greek origin, the word "apostle" was most certainly known by our Lord, and its use in Luke's gospel is not anachronistic. See my Commentary on Luke, Luke 6:13, for more on this.

[1] Alfred Barry, Ellicott's Commentary on the Holy Bible, Vol. III, (Grand Rapids, Michigan: Zondervan Publishing House, 1959), p. 96.

[2] Donald Guthrie, New Bible Commentary, Revised (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1970), p. 1141.

Verse 2
To the saints and faithful brethren in Christ that are at Colossae. Grace to you and peace from God our Father.
The saints and faithful brethren ... Hendriksen pointed out that "The definite article the is omitted before brethren,"[3] indicating that not two classes, but only one class is addressed. As Wesley put it, "Saints refers to their union with God ... brethren refers to their union with fellow-Christians."[4]
In Christ ... at Colossae ... Hayes commented thus:

They were in Christ as surely as they were in Colossae. They had their residence in Colossae and walked about in Colossae; but they had received Jesus in their hearts as Lord, and they also walked in him as they went about their business day by day.[5]
As Barclay said, "Wherever a Christian is, he is in Christ."[6] That is why outward circumstances cannot destroy a Christian. No matter what happens in his environment, to his property, or even to his body, he, through it all, remains safe in Christ Jesus.

Although specifically addressed to the Christians in Colossae, this letter was also intended for the nearby congregations at Laodicea (Colossians 4:16), and in fact for the Christians of all times and places.

[3] William Hendriksen, Colossians and Philemon (Grand Rapids, Michigan: Baker Book House, 1964), p. 44.

[4] John Wesley, Explanatory Notes upon the New Testament (Napierville, Illinois: Alec. R. Allenson, Inc., 1950), in loco.

[5] D. A. Hayes, Paul and His Epistles (Grand Rapids, Michigan: Baker Book House, 1959, Reprint from Copyright Edition, 1915), p. 369.

[6] William Barclay, The Letters to the Philippians, Colossians and Thessalonians (Philadelphia: The Westminster Press, 1975), p. 104.

Verse 3
We give thanks to God the Father of our Lord Jesus Christ, praying always for you, having heard of your faith in Christ Jesus, and of the love which ye have toward all the saints.
Some commentators have supposed that Paul copied his habit of beginning his letters with prayers of thanksgiving from the stylized letters of that period, each containing an expression of thanks to some pagan deity; but strong agreement is felt with Ashby who declared that Paul's prayers were "no merely conventional opening." The omission of such prayers in Galatians and 2Corinthians indicates that they were included only when the progress of the converts was a real cause for thanksgiving."[7]
Faith ... hope ... love ... make up Paul's famed triad, found in these two verses and the verse following, and reminding one of 1 Thessalonians 1:3; 1 Corinthians 13:3, etc.

Hendriksen observed that Paul's letter to Titus also omitted the prayer of thanksgiving; thus it is correct to say that "In all of Paul's epistles, with the exception of Galatians and Titus, the opening salutation is followed, either immediately or very shortly, by a thanksgiving and/or doxology."[8]
Having heard of your faith ... This is interpreted to mean that Paul did not have first-hand knowledge of the Colossians, but such an interpretation is probably incorrect. As Macknight said, "It was Paul's custom when absent from the churches which he had planted to make inquiry as to their state."[9] Thus it is very possible that Paul here referred to their continuing in the faith and not to their being converted. Colossae was a Phrygian city; and the New Testament emphatically declares that Paul "went throughout Phrygia" (Acts 16:6).

Your faith in Christ Jesus ... It is refreshing to find a scholar such as Ashby firmly declaring what is undoubtedly true in this passage, as well as in a great many other New Testament Scriptures, namely, that:

Christ is the sphere in which this faith works rather than its object; in other words "faith" derives its significance from their position "in Christ."[10]
"Faith" that saves the Christian is not a subjective trust/faith in his heart, but a faith properly exercised by one who is "in Christ." "Faith in Christ," properly understood, usually means the Christian's fidelity to God as he continues to walk "in Christ." Paul's strong word for this was "obedience of faith" (Romans 1:5; Romans 16:26).

DID PAUL CONVERT THE COLOSSIANS?
Although disputed by some, this question was answered affirmatively by Macknight. Here is a summary of his argument:[11]; Colossians 1:4 does not mean that Paul did not convert the Colossians; because Paul used this same language when addressing both churches and individuals for whom the apostle was undoubtedly the instrument of their conversion (Philemon 1:1:5,19; 1 Thessalonians 3:6; Ephesians 1:15). Just as emphatically, Colossians 1:7 and Colossians 2:1 cannot mean that Paul did not convert them. See notes on those verses.

Positively: (1) Paul stated that on "your account," that is, the account of the Colossians, he had been made a minister; and this implies that when Paul was in Phrygia he preached to them.

(2) Paul's recommendation of Epaphras to them has the ring of coming from one who, in some sense, was responsible both for them and Epaphras.

(3) Paul wrote the salutation with his own hand, as he did to other churches where he was acquainted and they knew his handwriting.

(4) "Even as ye have been taught" (Colossians 2:6) declares that Paul had the most intimate knowledge of their teaching, and this argues that he himself had done it.

Whether or not one agrees with this reasoning, it seems to be convincing enough.

[7] Ernest G. Ashby, A New Testament Commentary (Grand Rapids, Michigan: Zondervan Publishing House, 1969), p. 483.

[8] William Hendriksen, op. cit., p. 46.

[9] James Macknight, Apostolical Epistles with Commentary, Vol. III (Grand Rapids, Michigan: Baker Book House, 1969), p. 479.

[10] Ernest G. Ashby, op. cit., p. 483.

[11] James Macknight, op. cit., p. 480-482.

Verse 5
Because of the hope which is laid up for you in the heavens, whereof ye heard before in the word of the truth of the gospel.
Because of the hope ... This clause makes "hope" the pinnacle and summit of the famed triad of faith, hope and love, just as love is designated in 1 Corinthians 13:13. Of course, such a cavalier treatment of "faith" is deplored by the scholars. As Hendriksen put it:

Some have experienced difficulty with the fact that Paul here in Colossians 1:4,5 in which he follows sequence B, seems to be saying that the faith of the Colossians and their love are based on hope. Note the words "by reason of the hope."[12]
It is clear enough that Paul did not here merely "seem to be saying," but that he emphatically affirmed that the Christian's faith and love are derived from and founded upon the hope of the gospel. The New Testament unequivocally states that we are "saved by hope" (Romans 8:24, margin); and here the reason for such a truth appears. Both faith and love are "by reason of hope." See more on this in my Commentary on Romans, Romans 8:24.

In the heavens ... "This appears to be a superlative expression here, including all regions and spheres of the unseen world."[13] The plural "heavens" is a Hebrew conception, probably founded upon such passages as Deuteronomy, 1 Kings 8:27; the rabbis spoke of two heavens; Paul of three (2 Corinthians 12:2).

The truth of the gospel ... "This expression (as in Galatians 2:14) is emphatic ... it refers to a revelation of eternal truth, itself as changeless as the truth revealed."[14] The holy gospel was at that point in time winning its supremacy over all civilized thought and it was particularly needful to warn the Colossians against the sudden growth of wild speculations, as contrasted with the unchanging, eternal truths of the gospel.

[12] William Hendriksen, op. cit., p. 49.

[13] David Lipscomb, A Commentary on the New Testament Epistles, Vol. IV (Nashville: The Gospel Advocate Company, 1964), p. 251.

[14] Alfred Barry, op. cit., p. 96.

Verse 6
Which is come unto you; even as it is also in all the world bearing fruit and increasing, as it doth in you also, since the day ye heard and knew the grace of God in truth.
In all the world ... "is not to be understood as hyperbole."[15] Hendriksen supplied the following quotations:

Justin Martyr: There is no people, Greek or barbarians, or of any other race ... however ignorant ... whether they dwell in tents or wander about in covered wagons, among whom prayers and thanksgivings are not offered in the name of the crucified Jesus to the Father and Creator of all things.

Tertullian: We are but of yesterday, and yet we already fill your cities, islands, camps, your palace, senate, forum. We have left you only your temples.[16]
There are likewise numerous hints in the New Testament of the widespread acceptance of Christianity. "All those of Asia heard the word of the Lord, both Jews and Greeks" (Acts 19:10); "The word of the Lord grew and increased mightily" (Acts 19:20); "In every place your faith in God has gone forth" (1Â Thessalonians 1:8); "The gospel has become clear throughout the whole praetorian guard and to all the rest" (Philippians 1:12f).

[15] Ernest G. Ashby, op. cit., p. 484.

[16] William Hendriksen, op. cit., p. 51.

Verse 7
Even as ye learned of Epaphras our beloved fellow-servant, who is a faithful minister of Christ on our behalf.
It was Macknight's opinion that the word "also" in Colossians 1:8 properly modifies "from Epaphras" and that this verse becomes a denial of what it is usually quoted as affirming, that Paul did not convert the Colossians. He said:

The Colossians had learned the true doctrine of the gospel, not from the apostle alone, but they had learned it from Epaphras also.[17]
The sequential arrangement of clauses and phrases has a tremendous bearing upon their meaning; and as long as the learned dispute about the proper arrangement in a given verse, all options as to the meaning of it should remain open.

ENDNOTE:

[17] James Macknight, op. cit., p. 480.

Verse 8
Who also declared unto us your love in the Spirit.
"This is the only explicit reference to the Holy Spirit in the letter to the Colossians."[18] Paul declared that "love" was the first fruit of the Holy Spirit; and thus this verse is a testimony to the Spirit's work in the hearts of the Colossians (Galatians 5:22).

ENDNOTE:

[18] Ernest G. Ashby, op. cit., p. 484.

Verse 9
For this cause we also, since the day we heard it, do not cease to pray and make request for you, that ye may be filled with the knowledge of his will in all spiritual wisdom and understanding.
In this and verses following the limitless aspirations of Paul's prayers for fellow-Christians is observable. Note the unlimited nature of this request:

He asks that they may be filled with the knowledge of God's will in all spiritual wisdom ... unto all pleasing, bearing fruit in every good work, and increasing in the knowledge of God![19]
It should be particularly observed that the knowledge here prayed for is the knowledge of God's will, as Barry expressed it, "Not speculation as the the nature of God, or emanations from Deity, or even as to reasons of God's mysterious counsels."[20] Above everything else people need to know what the will of God is, and having learned it, to do it to the best of their ability.

[19] D. A. Hayes, op. cit., p. 358.

[20] Alfred Barry, op. cit., p. 98.

Verse 10
To walk worthily of the Lord unto all pleasing, bearing fruit in every good work, and increasing in the knowledge of God.
See under Colossians 1:9 for comments on the unlimited nature of this great Pauline prayer.

In every good work ... Nothing could be plainer in the word of God than the fact of good works being required of those who hope to enter heaven. Furthermore, it is absolutely incorrect to seek the elimination of this requirement by declaring that "Paul attaches high value to good works viewed as the fruit, not the root, of grace."[21] Paul himself emphatically made good works a prior condition of eternal redemption, even for those already saved by the blood of Christ, a truth which is clearly visible in this verse. Paul said:

We must all be made manifest before the judgment seat of Christ; that each one may receive the things done in the body, according to what he hath done, whether it be good or bad (2Â Corinthians 5:10).

God will render to every man according to his works: to them that by patience in well-doing seek for glory and honor and incorruption, eternal life; but to them that are factious and obey not the truth, but obey unrighteousness, shall be wrath and indignation, tribulation and anguish, upon every soul of man that worketh evil, of the Jew first, and also of the Greek; but glory and honor and peace to every man that worketh good, to the Jew first, and also to the Greek: for there is no respect of persons with God (Romans 2:6-11).

Reference is here made to the discussion of the above scriptures in the notes in this series of commentaries. See my Commentary on 1,2Corinthians, 2Â Corinthians 5:10, and my Commentary on Romans, Romans 2:6.

Paul did not teach that people, in any sense, earn salvation, or that perfection in keeping all God's commandments must be attained; but despite this, those who work evil will be lost, regardless of how much they profess to "believe" in the Lord.

[21] William Hendriksen, op. cid, p. 58.

Verse 11
Strengthened with all power, according to the might of his glory, unto all patience and longsuffering with joy.
All power ... all patience ... See under Colossians 1:9 for comment on the unlimited nature of the apostle's prayers for Christians.

According to the might of his glory ... Hendriksen has a vivid comment on this thus:

When a multimillionaire gives "of' his wealth to some good cause he may be giving very little; but when he donates "in accordance with" his riches, the amount will be substantial.

Thus the strengthening of the Christian "according to" the might of God's glory is beyond all calculation.

Verse 12
Giving thanks unto the Father, who made us meet to be partakers of the inheritance of the saints in light.
Who made us meet ... This is rendered "qualified us" in RSV, which is a definite improvement over the rendition in the English Revised Version (1885).

HOW GOD QUALIFIES PEOPLE TO BE SAVED
I. People must hear the truth to be saved; and it is God who sends out preachers to all the world that people may hear it. See Romans 10:14ff.

II. People's hearts must be open to receive the truth; and that all-important event is produced by the word of God which opens people's hearts. "Lydia ... heard us, whose heart the Lord opened to give heed to the things which were spoken" (Acts 16:14ff).

III. Belief enters into qualification for salvation; and, as Jesus said, "This is the work of God, that ye believe on him whom he hath sent" (John 6:29).

IV. Repentance also figures in salvation (see Luke 13:3,5); but it is God who "grants" repentance. "To the Gentiles also hath God granted repentance unto life" (Acts 11:18).

V. Confession of Christ is one of the prior conditions of salvation (Matthew 10:32,33); but it is God who reveals the great truth which people confess. Thus when Peter confessed Christ (Matthew 16:16), Jesus responded by telling him and all the apostles that "flesh and blood had not revealed it to him" but that "the Father in heaven" had done so! Thus it is God who does the qualifying when one confesses the Saviour.

VI. One is baptized "into Christ"; and after Pentecost, salvation is not promised in the New Testament to any unbaptized person whomsoever. Jesus said, "He that believeth and is baptized shall be saved" (Mark 16:16). But, when one is baptized, is he thus attempting to earn his salvation, or does his obedience of this command deny that salvation is of grace? Indeed no! Here again, it is God who does the baptizing! Note this:

Jesus was making and baptizing more disciples than John (although Jesus himself baptized not, but his disciples) (John 4:1,2).

It is still like that today. When one accepts the gospel and is baptized by one of the Lord's disciples, it is still Jesus (God) who is making and baptizing the convert.

Thus God qualifies people to be partakers of the inheritance of eternal life by preaching to them, causing them to hear, opening their hearts, thus causing them to believe, revealing Christ through the sacred word, granting them (along with all other Gentiles) repentance unto life, and by baptizing them into Christ! Now, what about that person who simply will not allow God to do all this for him? The simple and obvious answer is that God will disqualify him!

"It is God who makes worthy those who in themselves art not worthy, and thus enables them to have a share in the inheritance."[22] God would indeed make all people worthy, if people would permit it; but God having given people the freedom of choice and the freedom of their will, the result is that some men "will not believe"; others "will not repent or confess"; and others will not "arise and be baptized."

Inheritance of the saints in light ... Most commentators find in this an allusion to the allotment of the share of the land of Canaan to each of the tribes of Israel in the Old Testament. Thus Hendriksen:

The Lord provided for Israel an earthly inheritance, which was distributed to the various tribes and smaller units of national life by lot (Genesis 31:14; Numbers 18:20; Joshua 13:16; 14:2; 16:1, etc.); so he had provided for the Colossians an allotment or share in the better inheritance.[23]
[22] Ibid., p. 60.

[23] Ibid.

Verse 13
Who delivered us out of the power of darkness, and translated us into the kingdom of the Son of his love.
Out of the power of darkness ... This is the power of Satan, the kingdom of evil, or the realm of the lost. Throughout the New Testament, the unsaved portion of humanity are represented as subjects of an evil ruler, a heartless tyrant who keeps them captive; and the idea of release from captivity is inherent in the words Paul chose here. "The word `translated' is a word properly applied to the transplanting of races.[24] "Josephus uses it of the deportation of the Israelites by the Assyrian king."[25] By the use of the same word here, Paul declared the defeat of the evil kingdom, the vanquishing of its ruler Satan, the release of his captives and the transplanting of them into a wholly new and marvelously better environment. "Out of the kingdom of darkness into the kingdom of the Son of his love!"

Note the past tense of the verb "translated." This affirms the existence of God's kingdom at the time Paul wrote; indeed, the Colossians had already been translated into it. Throughout the New Testament, after the day of Pentecost, references to the kingdom of God are consistently in the past tense; whereas, before Pentecost, they are consistently in the future tense, thus indicating Pentecost as the occasion of the establishment of God's kingdom upon the earth. For excursus on this, see my Commentary on Hebrews, Hebrews 12 under "The Church and the Kingdom Began at the Same Time."

[24] Alfred Barry, op. cit., p. 99.

[25] G. G. Findlay, Colossians in The Pulpit Commentary, Vol. 19 (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 6.

Verse 14
In whom we have our redemption, the forgiveness of sins.
In whom ... This is the characteristic Pauline expression focusing all blessing in the Lord Jesus Christ. Out of Christ there is nothing; in him is eternal life. Out of Christ there is condemnation; in him is redemption. Out of Christ there is guilt; in him is forgiveness, pardon and salvation. The holy Scriptures repeatedly declare that "we are baptized into Christ" (Romans 6:3); and this truth is repeated here because so many seem unaware of it.

Findlay quoted Lightfoot as seeing in this passage Paul's refutation of a Gnostic claim that "redemption" consisted of being initiated into Gnostic "mysteries"; but, as stated in the introduction, this is highly speculative. Findlay went on to point out that one of the most prolific writers of that age, Philo, "who speaks the language of the Jewish philosophic mysticism of the first century, has no such usage"[26] of the word redemption.

ENDNOTE:

[26] Ibid., p. 7..

Verse 15
Who is the image of the invisible God, the firstborn of all creation.
Image of the invisible God ... The first impression of reading this verse is that the terms "image" and "firstborn" accord Jesus Christ a status below that of absolute deity; but the very next verse emphatically forbids any such inadequate interpretation of this verse.

Image of the invisible God ... John B. Nielson is absolutely correct in the declaration that in these words, "Paul is saying that Jesus Christ is none other than God Himself."[27] He even went further and said that "'firstborn' is equivalent to `only begotten,' and is a Jewish technical term meaning `uncreated'[28] Why, then did Paul use these particular words here?

Image ... God created Adam in his own image (Genesis 1:27); but Adam promptly sinned and fell from that image; but, by these words here, Paul compels us to see in Jesus a second Adam who was indeed God's image. Christ was man as God created him to be in the person of Adam. Christ was (and IS) also God, but the emphasis here is upon his perfect manhood. Again, there is in this passage a strong suggestion linking Paul with the authorship of Hebrews where Hebrews 1:3 corresponds exactly to what is said here. Paul applied the same title to Christ in 2Â Corinthians 4:4. Barclay also stressed the connection this passage has with the creation narrative. By using the word "image," which is the same as that in Genesis, Paul in effect says,

Look at Jesus. He shows you not only what God is; he also shows you what man was meant to be. Here is manhood as God designed it. Jesus is the perfect manifestation of God and the perfect manifestation of man.[29]
Firstborn of all creation ... Of course, this verse was the major platform of Arianism, the great heresy that denied the deity of Christ. From this they alleged that Jesus Christ was only a creature, understanding "firstborn" in the sense of being first in a temporal sequence; but there is overwhelming evidence that Paul did not so use that word in this passage. As Guthrie said, "Firstborn must be understood in the sense of supreme rather than in the temporal sense of born before."[30] Barclay affirmed that the time sense in this world is hardly in the Greek word at all, and that here, "It is not used in a time sense at all, but in the sense of special honor. Firstborn is a title of the Messiah."[31] Dummelow pointed out that, just as so frequently in the English, words have different meanings, firstborn has two, that of time sequence and that of supremacy over.[32] Obviously it is the latter meaning which Paul meant here. As a matter of fact, the other meaning was by far the most unusual. David Lipscomb interpreted the word to mean in this place "Over all creation, Christ occupies the relation of supremacy such as is accorded the firstborn; and such is preeminently due to the `firstborn of all creation'."[33] Thus, the two words, image and firstborn, stand for Christ's perfect manhood and perfect deity.

This verse (Colossians 1:15) is the beginning of one of the most important paragraphs in the New Testament; and, as Hendriksen said, "Before attempting a study of the separate parts, the passage should be seen in its entirety."[34] We are further indebted to Hendriksen for the following parallel arrangement which enables the reader, at a glance to see the correspondence between the two major sections:

THE SUPREMACY OF THE LORD JESUS CHRIST
	THE SUPREMACY OF THE LORD JESUS CHRIST

	A. IN CREATION
	B. IN REDEMPTION

	15 Who is the image of the invisible God, the firstborn of every creature.
	18 He is the head of the body, the church; Who is the beginning, the firstborn from the dead, That in all things he might have the pre-eminence,

	16 For in him were created all things in the heavens and on the earth, Whether thrones or dominions or principalities or authorities, All things through him and with a view to him have been created;
	19 For in him he (God) was pleased to have all the fullness dwell. The visible and the invisible,

	17 And he is before all things and all things hold together in him.
	20 And through him to reconcile all things to himself, Having made peace through the blood of his cross, Through him, whether the things on the earth or the things in the heavens.


Now, admittedly, this is a very carefully thought-out paragraph, or sentence of 137 words, and the organization of it is obvious; but for another Pauline paragraph manifesting these same qualities see Paul's long salutation in Romans and the analysis and discussion of it in my Commentary on Romans, Romans 1:8ff. We reject out of hand the allegation that this marvelous paragraph is some kind of hymn or liturgical chant used in worship services of the early church. Such a view is not supported by any evidence whatever except in the imagination of scholars; and it is based upon several very tenuous and unsure premises: (1) that Paul would need to reach into the current hymnology of his day for accurate expression of the nature and essence of the being of Christ Jesus; (2) that the great Christology of this passage had "developed" in the early church. On the contrary, far from having developed any such exalted conception of Christ, those early churches were in danger of being carried away into the worship of angels, etc. If the brethren at Colossae were singing these words already when Paul wrote, there would have been no temptation to gnosticism, and no need for Paul to have written them. Of course, what some have in mind, through making a hymn out of this passage, is to make it easier for them to deny that Paul wrote it, or that it is indeed authoritative Scripture.

This remarkable paragraph has every mark of Pauline authorship, being a similar careful work, comparable to Romans 1:1-7. As G. Campbell Morgan expressed it:

It is here that Paul set forth the glories of the person of the Redeemer in a passage that is unique for its revealing beauty. He summarized the whole truth concerning the glories of the person of Christ in his declaration that "It was the good pleasure of the Father that in him should all the fullness dwell."[35]
Before leaving Colossians 1:15, one other expression should be noted:

Who is ... not "who was" etc. Three times in these verses (Colossians 1:15,17,18), this imperative IS used with reference to Christ, strongly suggesting the great "I AM's" of the Gospels and of Exodus 3:6,14. See the comment in my Commentary on Mark 6:50.

[27] G. Campbell Morgan, An Exposition of the Holy Bible (Old Tappan, New Jersey: Fleming H. Revell Company, 1959), p. 379.

[28] Ibid.

[29] William Barclay, op. cit., p. 118.

[30] Donald Guthrie, op. cit., p. 1144.

[31] William Barclay, op. cit., p. 118.

[32] J. R. Dummelow, Commentary on the Holy Bible (New York: The Macmillan Company, 1937), p. 981.

[33] David Lipscomb, op. cit., p. 259.

[34] William Hendriksen, op. cit., p. 70.

[35] G. Campbell Morgan, An Exposition of the Holy Bible (Old Tappan, New Jersey: Fleming H. Revell Company, 1959), p. 496.

Verse 16
For in him were all things created, in the heavens and upon the earth, things visible and invisible, whether thrones or dominions or principalities or powers; all things have been created through him and unto him.
If indeed, as generally supposed, the Colossians were being drawn away into various philosophies and speculations involving the worship of angels, spirits, demons, and the supposition that certain emanations from God were responsible for the creation itself, this verse was the divine thunderbolt that cleared the atmosphere and let the light of God shine in. Hayes' quotation of Farrar regarding what Paul did in this passage is as follows?[36]
To / Paul opposed:

A cumbersome ritualism -- A spiritual service

Inflating speculations -- A sublime reality

Hampering ordinances -- A manly self-discipline

Esoteric exclusiveness -- A universal gospel

Theological cliques -- An equal brotherhood

Barren systems -- A new life

All their problems -- Christ as the answer

This verse affirms the deity of Christ as effectively as any in the New Testament. As the Creator of all things, how could he be anything less?

By this the apostle declares that the invisible beings of the world above us, however lofty their names or mighty their powers, are Christ's creatures as much as the lowliest objects within our sight.[37]
Lightfoot was of the opinion that Paul here made no affirmation regarding the actual existence of such beings as angels; but, whether that is correct or not, Christ taught of their existence; and the Christians who lived contemporaneously with the apostles believed that every Christian had a guardian angel. See my discussion of Angels in my Commentary on Hebrews, Hebrews 1:14. Charles Hodge declared flatly that "Angels are a distinct creation being neither God, human nor animal";[38] and with this view full agreement is felt. Paul's failure to make this clear in this verse was probably due to the fact that the Colossians believed in a great many other supernatural beings (other than angels) and that their belief in such beings was totally false.

As Lipscomb said, "This certainly means that Christ created the whole universe,"[39] leaving absolutely no room whatever for the worship or adoration of any lesser beings whatever; and, as Hendriksen put it, "That was Paul's main theme over against the teachers of error who were disturbing the church at Colossae."[40]
A. S. Peake stressed the thought that the words Paul used here "denote angels ... These angels, Paul insists, so far from being superior or equal to Christ, were as inferior to him as the creature is to the Creator."[41] Agreement is felt with this, to the effect that Paul was speaking about angels as actually existing, and that the reference is not to earthly dignitaries, which would be irrelevant to the polemical purpose of this passage.

[36] D. A. Hayes, op. cit., p. 358.

[37] G. G. Findlay, op. cit., p. 9.

[38] Charles B. Hodge, Angels (Nashville: The Christian Teacher, Inc., 1977), p. 4.

[39] David Lipscomb, op. cit., p. 259.

[40] William Hendriksen, op. cit., p. 72.

[41] A. S. Peake, Expositor's Greek Testament (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1967), p. 504.

Verse 17
And he is before all things, and in him all things consist.
Again, here is an astounding coincidence of thought with that of the author of Hebrews. See my Commentary under Hebrews 1:3. Not only did Jesus Christ create the universe, he sustains, upholds, and supports it!

And he is before all things ... See under Colossians 1:15. Findlay was also impressed with the implications "he is" as used here. He said:

In the mouth of a Hebraist like Paul, the coincidence of the doubly emphatic "he is" with the etymological sense of Jehovah, as interpreted in Exodus 3:6, can scarcely be accidental.[42]
There is a glimpse here of the same thought of Hebrews 13:8, regarding him who is the same yesterday, today and forever.

ENDNOTE:

[42] G. G. Findlay, op. cit., p. 10.

Verse 18
And he is the head of the body, the church: who is the beginning, the firstborn from the dead; that in all things he might have the preeminence.
Here begins the second phase of this grand statement of the preeminence of Christ, the first pertaining to all creation, and this pertaining to the new spiritual creation, that is, the church of our Lord Jesus Christ.

He is ... Note the same imperative use of this expression as in Colossians 1:15,17.

Head of the body, the church ... Some expositors like to take the view that Paul's idea of the corporate Christ, the spiritual body of believers with Christ as its head, was a late blooming idea with the apostle; but such is totally incorrect. As Hendriksen said:

It cannot be truthfully maintained that the proposition, "Christ is the head of the church," was absolutely foreign to Paul's thinking prior to the time of the Prison Epistles.[43]
Paul wrote to the Corinthians that there is "one body" (1 Corinthians 12:20), and is not a body supposed to have a head? Furthermore, when Paul wrote that the head of "every man" is Christ (1 Corinthians 11:3), is this not absolutely equivalent to saying that Christ is the head of the church? As a matter of fact, the expression "in Christ" used so extensively in Paul's writings is the embodiment of that entire corpus of truth which surfaces in this verse regarding "the body of Christ." We dare to offer the challenge that in every one of the 169 times where Paul used "in Christ" or the equivalent "in him," "in whom," etc., it is proper to read it "in the spiritual body of Christ," that being the only way that any man on earth was ever in Christ at all. Thus the conceit of the spiritual body with Christ as its head being in any sense a late or "developed idea" for Paul is totally refuted by the magnificent Pauline expression "in Christ."

The beginning ... Christ as the "beginning" actually begins. He brings into being a new creation, the church, his body. "His body, the church, begins in him, dating and deriving from him its all in all."[44]
Firstborn from the dead ... "The word firstborn brings over with it into the verse the glory which surrounds it in Colossians 1:15," as Findlay said, "The divine Firstborn, who is before and over all things, wins his title a second time for his earthly brethren's sake (Hebrews 2:10-15)."[45]
[43] William Hendriksen, op. cit., p. 76.

[44] G. G. Findlay, op. cit., p. 11.

[45] Ibid.

Verse 19
For it was the good pleasure of the Father that in him should all the fullness dwell.
"This verse should be understood in the light of Colossians 2:9. It is the fullness of Deity, the `fullness of the godhead bodily' that is pleased to dwell in the Son."[46]
Ashby also agreed with this analysis of the verse, adding that by thus stressing Christ's deity, Paul effectively undermined the whole argument of the Gnostics. He said, "It is peculiarly fitting that Paul should thus describe the Saviour. It is God's pleasure that all fullness, the full essence of deity, should re'side in Christ."[47]
[46] John B. Nielson, op. cit., p. 382.

[47] Ernest G. Ashby, op. cit., p. 485.

Verse 20
And through him to reconcile all things unto himself, having made peace through the blood of his cross: through him, I say, whether things upon the earth, or things in the heavens.
Hendriksen suggested the probable meaning of this verse to be:

Sin ruined the universe. It destroyed the harmony between one creature and another, also between all creatures and their God. Through the blood of the cross, however, sin in principle has been conquered ... the law satisfied ... the curse borne ... harmony restored ... peace made.[48]
Agreement is felt with this paraphrase, except in the matter of its application to the lower creation. While admitting that something like this may indeed be true, this student of the scriptures has never been able to find such premises firmly established in the sacred word. See in my Commentary on Romans, Romans 8:19ff.

Things upon the earth ... This we interpret to mean human beings, leaving the animal creation out of sight altogether.

Things in the heavens ... The only things in heaven which may be said to be out of harmony with God are "Satan's angels"; and yet they have already been cast down and reserved in chains of darkness. Any further speculation on this would appear to be futile.

Heavens ... See under Colossians 1:5 for the use of the plural "heavens."

ENDNOTE:

[48] William Hendriksen, op. cit., p. 82.

Verse 21
And you, being in time past alienated and enemies in your mind in your evil works.
In one of the most perceptive statements read in many a day, Hendriksen observed that:

This state of estrangement, moreover, was not due to ignorance or innocence. There are no innocent heathen! On the contrary, they were estranged and hostile in disposition. It was their own fault that they had been and had remained for so long a time "far off," for they had actually hated God!"[49]
This is the truth that was hidden from Jean-Jacques Rousseau, the philosophical father of the Romantic movement in literature and thought. It was he, according to Will and Ariel Durant, "who had more effect upon posterity than any other writer or thinker of the eighteenth century."[50] And it was he who filled the people's minds with the garbage relative to "natural man," "the noble savage," and the totally uninhibited human animal. Here in the sparkling words of an apostle is revealed the truth about natural man" or the "noble pagan." Paul described him as the end-result of devolution downward from a prior state of having known God and then having fallen away from it.

ENDNOTE:

[49] Ibid., p. 83.

Verse 22
Yet now hath he reconciled in the body of his flesh through death, to present you holy and without blemish and unreprovable before him.
The thought of this is similar to that of Colossians 1:28, which see; but here the emphasis is upon the body of his flesh, that is, Jesus' physical body and the death upon Calvary. In Colossians 1:28, the emphasis is upon the spiritual body, the corporate Jesus, which is the church. Both are absolutely necessary, because the spiritual body could never have existed without the actual death of Christ on the cross.

The second half of this verse refers to judgment and the appearance at that time of all the redeemed before the Lord.

Verse 23
If so be that ye continue in the faith, grounded and stedfast, and not moved away from the hope of the gospel which ye heard, which was preached in all creation under heaven; whereof I Paul was made a minister.
If so be that ye continue ... This is another of innumerable denials in the New Testament of the monstrous proposition euphemistically described as the "final perseverance of the saints." Salvation is conditional, both for the alien sinner and for the sanctified Christian. God has written that chilling word "IF" over against every name inscribed in the Lamb's Book of Life. If people truly hope to receive eternal life, let them behold the condition stated here: "If so be that ye continue in the faith." In short, that means if they do not quit the church! "Faith" in this passage is not subjective, but objective, meaning "the Christian religion."

Which was preached in all creation ... The same thought is expressed in Colossians 1:6. See notes under that reference. "Creation," as used here, is suggestive of Mark 16:15 and Romans 8:22, which see with the comments. Paul loved to speak of Christians as "the new creation"; and thus, by contrast, "creation," as used here, meant the unregenerated part of humanity.

On this verse, David Lipscomb wrote:

It seems strange that the gospel had been preached among all the nations; but, if we consider the earnest character of the Christians, who gloried in persecutions and death for Christ's sake, it will not seem so strange. The greatest hindrance to the gospel in our day is the lukewarm and indifferent character of professed Christians?[51]
Paul ... a minister ... Hendriksen defined a minister thus:

A minister of the gospel is one who knows the gospel, has been saved by the Christ of the gospel, and with joy of heart proclaims the gospel to others. Thus he serves the cause of the gospel?[52]
[50] Will and Ariel Durant, Rousseau and Revolution (New York: Simon and Schuster, 1967), p. 3.

[51] David Lipscomb, op. cit., p. 265.

[52] William Hendriksen, op. cit., p. 85.

Verse 24
Now I rejoice in my sufferings for your sake, and fill up on my part that which is lacking of the afflictions of Christ in my flesh for his body's sake, which is the church.
In this verse Paul, dwelling upon the metaphor of the "body of Christ," thinks of it as being actually Christ, and therefore, like Christ, called to suffer tribulations, hardship and persecutions, thus viewing it as a necessity that just as Christ suffered, so also should Christians (see Romans 8:17; 2 Timothy 2:11,12). Ellis reasoned from this that "Union with Christ involves ipso facto union with Christ's sufferings," but also pointed out that "The sole redemptive sufficiency is in Christ and his atonement."[53] God's imperial "must" is written upon the sufferings of Christians: "Through many tribulations, we must enter into the kingdom of God" (Acts 14:21).

ENDNOTE:

[53] E. Earle Ellis, Wycliffe New Testament Commentary (Chicago: Moody Press, 1971), p. 789.

Verse 25
Whereof I was made a minister, according to the dispensation of God which was given me to you-ward, to fulfill the word of God.
Macknight understood this verse as saying that Paul had been made a minister on behalf of the Colossians, which presupposes that Paul had surely preached to them.

Minister ... See under Colossians 1:23.

Verse 26
Even the mystery which hath been hid for ages and generations: but now hath it been manifested to his saints.
The mystery ... This word occurs 21 times in Paul's letters, three times in the Gospels and four times in Revelation?[54] A mystery in the New Testament frame of reference is not something hidden, but something which was once hidden but now revealed. The conviction of this writer is also to the effect that there are elements of amazement and awe in the Scriptural mystery which can never be removed, and that, in some unknown sense, the mystery of God is not even finished yet (see Revelation 10:7). For those interested in an extended discussion of "The Mystery of Redemption," see the entire book under that title.[55]
[54] William Hendriksen, op. cit., p. 88 footnote.

[55] James Burton Coffman, The Mystery of Redemption (Austin, Texas: Firm Foundation Publishing House, 1976).

Verse 27
To whom God was pleased to make known what is the riches of the glory of this mystery among the Gentiles, which is Christ in you, the hope of the glory.
We heartily agree with Ashby that "There is no need to suppose that Paul borrows this term from the Greek-mystery religions, but rather from the Old Testament (Daniel 2:18)."[56] Also Christ used it himself (see Matthew 13:11).

Christ in you ... This is the essence of the "mystery" as Paul expounded it here; but a comparison with other Pauline writings on the subject reveals the mystery to be somewhat complex. There are eight expressions in the New Testament, all eight of which refer to a single state, namely, the saved state; and these are: (1) Christ is in you; (2) you are in Christ; (3) God is in you; (4) you are in God; (5) the Holy Spirit is in you; (6) you are in the Holy Spirit; (7) the mind of Christ is in you; (8) the word of Christ is in you. For Scriptural references and discussion of all these see Galatians 5:23, this volume. It is mandatory, of course, to see all of these various designations as reference to one condition only, that of the redeemed in Christ. The fact that all such references are indeed synonymous is evident from Paul's usage in this and the following verse. Here he spoke of "Christ in you"; in the very next verse, and speaking of the same thing, he referred to it as presenting every man "in Christ," thus quite obviously using "in Christ" and "Christ in you" interchangeably.

ENDNOTE:

[56] Ernest G. Ashby, op. cit., p. 486.

Verse 28
Whom we proclaim, admonishing every man and teaching every man in all wisdom, that we may present every man perfect in Christ.
The great goal of Christianity shines in this, namely, that of presenting every man "perfect in Christ." This writer has no patience with the translations and "authorities" that scale down the meaning of "perfect" in this passage, equating it with "completeness" or "maturity." Christ used this word of God himself (Matthew 5:48), and one would hardly speak of God's being mature! NO! This verse is the quintessence of the entire system of Christianity. See my article on "The Perfection of Christians" under Ephesians 1:4.

Verse 29
Whereunto I labor also, striving according to his working, which worketh in me mightily.
The statement here is that Paul was striving and laboring with all of his strength to unite people in Christ, that being the only possible means of their salvation, and also that the working of Christ himself was present in Paul mightily during those labors. In this significant verse, Paul acknowledged that the overwhelming success of his remarkable life was due not to himself alone, but to the mighty power of Christ Jesus.

02 Chapter 2 
Verse 1
COL. 2
This division of the Colossian letter is, of course, quite arbitrary; as someone said, Paul did not write four chapters, but wrote one letter! Nevertheless, the game plan in this series calls for going with the traditional divisions. After all, those divisions are already known to millions, and any new division would probably be just as inadequate and arbitrary as the old ones.

This chapter deals with Paul's refutation of false doctrine, in which the emphasis by the apostle lies squarely upon the eternal power and Godhead of the Lord Jesus Christ. Morgan said, "The central declaration of the epistle is found in this chapter (Colossians 2:9-10)."[1] This chapter also exposes to some degree the nature of the false teachings Paul was refuting. True, he does not explain the error, but the refutation may be taken, at least partially, as the opposite of the error; and from this, a fairly accurate idea of it is derived. It is perfectly clear that a strong Judaistic character marked the Colossian errors; but they were colored by pagan misconceptions also. That there may have been traces of incipient gnosticism at Colossae is likely; but the notion that Colossians is principally a response to gnosticism should be rejected. The peculiar characteristics of the Colossians' error most visible in the epistle are Jewish, not Gnostic.

ENDNOTE:

[1] G. Campbell Morgan, An Exposition of the Holy Bible (Old Tappan, New Jersey: Fleming H. Revell Company, 1959), p. 497.

For I would have you know how greatly I strive for you, and for them at Laodicea, and for as many as have not seen my face in the flesh. (Colossians 2:1)

This verse is usually cited as meaning that Paul had never seen any of the Christians at Laodicea and Colossae; but since Hierapolis is the only one of the tri-cities not mentioned here, it is more logical to assume that Hierapolis might have been the location of those addressed in the last clause. As Peake declared, "So far as the words themselves go, they may mean that the Colossians and Laodiceans did belong to the number of those who had not seen him or that they did not."[2] The ambiguity of this verse is insufficient foundation for the postulations about Paul's never having seen the Christians addressed in this letter.

As many as have not seen my face ... Barry referred to this thus: "This description doubtless indicates Hierapolis";[3] but despite this, he accepted on other grounds the thesis that Paul had not seen the Colossians. To this writer, however, there are certain circumstances in this reference that almost demand a differentiation between the status of Colossae and Laodicea on the one hand, and Hierapolis on the other. Those towns were all three sister cities, tri-cities as they would be called today. It is inconceivable that Paul would have named two of them, omitting the other, without some good reason for the distinction.

Very well. What was that distinction? There existed churches at all three places (Colossians 4:13); Paul addressed letters to Colossae and Laodicea (Colossians 4:16) but apparently did not address a letter to Hierapolis. This can be logically explained only on the premise that Paul was well acquainted in two of these cities and unacquainted in Hierapolis. Added to this, there is the omission of the name of Hierapolis in Colossians 2:1. Nielson concurred in this explanation, as follows:

The strife in which Paul finds himself involved concerns both those whom he knows at Colossae and Laodicea, the neighboring town, and those whom he does not know.[4]
Macknight identified those who had not seen Paul's face as "all the believing Gentiles everywhere to the end of the world."[5] If Paul did not know the Colossians, why would he have been writing them a letter? The impossibility of answering this while denying that Paul was acquainted at Colossae has led some of the commentators to add another theory, to the effect that although Paul had not been to the tri-cities, many from the tri-cities had visited Paul in Ephesus or other places![6] This is perfectly possible, of course; but the simple answer is usually the best; and the simple explanation is that like most people in all ages, Paul wrote to people whom he knew and loved.

There is something sad about those tri-cities. The only mention of any of them in Scripture outside this letter is in Revelation 3:14-22, where Laodicea stands in perpetual infamy as the Church of the Lukewarm. Today there is no trace of Colossae, not even any ruins, with its very location unknown. The other two cities, according to Barry, "played an important part in the subsequent history of Christianity in Asia Minor ... leaving behind magnificent ruins."[7]
[2] A. S. Peake, Expositor's Greek Testament (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1967), p. 518.

[3] Alfred Barry, Ellicott's Commentary on the Holy Bible, Vol. III, Philippians (Grand Rapids, Michigan: Zondervan Publishing House, 1959), p. 105.

[4] John B. Nielson, Colossians in Beacon Bible Commentary, Vol. IX (Kansas City: Beacon Hill Press, 1965), p. 394.

[5] James Macknight, Apostolical Epistles with Commentary, Vol. III (Grand Rapids, Michigan: Baker Book House, 1969), p. 521.

[6] William Hendriksen, Colossians and Philemon (Grand Rapids, Michigan: Baker Book House, 1964), p. 102.

[7] Alfred Barry, op. cit., p. 105.

Verse 2
That their hearts may be comforted, they being knit together in love, and unto all riches of the full assurance of under standing that they may know the mystery of God, even Christ, in whom are all the treasures of wisdom and knowledge hidden.
An unusually incisive and penetrating analysis of the whole paragraph which began at Colossians 1:24 and ends with these verses was written by Morgan thus:

We find reference to a threefold mystery: (1) the church which is the body of Christ; (2) the secret of life in the individual believer, "Christ in you, the hope of glory"; and (3) the deepest mystery of all, "the mystery of God even Christ.[8]
As frequently pointed out, the "mystery" of the New Testament is exceedingly large and extensive, no less than three facets of it appearing in the single paragraph before us; and yet, strangely enough, all parts of this mystery are wrapped, entwined and fitted together in the most amazing unity.

In whom are all the treasures of wisdom and knowledge hidden ...
Nielson read the meaning of this to be: "In Jesus Christ are hid all the attributes of Deity."[9] The word "hidden" he construed as meaning "Contained, waiting to be revealed in their time."[10] George A. Buttrick wrote extensively on "Jesus Christ as the Truth" (John 14:6), declaring that "The ultimate wisdom for mankind is not another formula, another gadget or a new discovery ... Every door man opens discloses not the answer, but another corridor with other doors opening into still other corridors, etc."[11] Buttrick illustrated this by pointing out the Copernican discovery. He concluded with a grand proposition that for mankind the ultimate answer is not a mathematical formula, an intricate scientific gadget, nor some startling new discovery - it is a Person; that Person is Christ! Paul discovered this long ago and thundered the message in this verse.

[8] G. Campbell Morgan, op. cit., p. 496.

[9] John B. Nielson, op. cit., p. 396.

[10] Ibid.

[11] George A. Buttrick, Christ and Man's Dilemma (New York: Abingdon-Cokesbury, 1950), pp. 29ff.

Verse 4
This I say, that no one may delude you with persuasiveness of speech.
Delude ... persuasiveness ... These are two of the 34 words peculiar to Colossians, as mentioned in the introduction; several others appear in this chapter. These new words are just as Pauline as all the rest of his writings, being required by the special circumstances addressed by Paul in this epistle.

The scholars usually understand this as directed against the advocates of Gnostic speculations, as follows:

To beguile (delude) here is "to reason into error"; enticing words are "words of persuasion" rather than reason or revelation. It would be difficult to describe more accurately the marvelous fabrics of Gnostic speculation, each step claiming to be based on some fancied probability or metaphysical propriety, but the whole as artificial as the cycles and epicycles of the old Ptolemaic astronomy.[12]
While such observations appear to be true enough, it cannot be denied that the same words are applicable to the insistent claims of aggressive Judaism.

No one ... This is the springboard from which some speculators identify the Colossian heresy as advocated by one man, called "the false teacher" by many writers; but as Guthrie said, "It is more likely that Paul is using the term generally in the sense of anyone."[13]
It is of significance that in this verse it appears that the error at Colossae arose from false speech, rather than from immoral or false practice.

[12] Alfred Barry, op. cit., p. 105.

[13] Donald Guthrie, New Bible Commentary, Revised (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1970), p. 1146.

Verse 5
For though I am absent in the flesh, yet am I with you in the spirit, joying and beholding your order, and the stedfastness of your faith in Christ.
In the spirit ... By not capitalizing spirit, the translators indicate that the "Holy Spirit" is not referred to here. Again, this verse is the language of a man who knows the people whom he is addressing. I am absent in the flesh ... Is it necessary to write this to people one does not even know?

Order ... stedfastness ... Here are two more of the unusual words of Paul used in Colossians; and most scholars declare them to be military words. Barclay, for example, said, "These two words present a vivid picture, for they are both military words."[14] If such is the truth, then it is easy to suppose that Paul's close association with the military in Rome during his imprisonment might have led to his use of these terms here. "Order ..." means soldier discipline; and a church should stand against all enemies with the solidity of a military phalanx. However, a word of caution is proper concerning the military background of the words Paul chose in this verse. "Meyer and Abbot deny the military reference altogether."[15] Abbot admitted that the words can be used in a military sense, provided that the context indicates it; but here, he said, "The context suggests nothing of the kind."[16]
The ideas of order, or discipline and stedfastness, however, are vital to all spiritual development. Paul's statement here that he was "beholding" such qualities among the Colossians appears to be a reference to the good report of them which Paul had received from Epaphras (Colossians 1:7).

Your faith in Christ ... Again, it is evident in context that Paul has no reference here to the merely subjective act of "believing," in the manner of current usage of the term "faith." It is the sphere in which that faith is working which lends importance to it, that being "in Christ," as attested in the next verse, as well as being implicit in this one.

[14] William Barclay, The Letters to the Philippians, Colossians and Thessalonians (Philadelphia: The Westminster Press, 1975), p. 131.

[15] A. S. Peake, op. cit., p. 520.

[16] Ibid.

Verse 6
As therefore ye received Christ Jesus the Lord, so walk in him, rooted and builded up in him, and established in your faith, even as ye were taught, abounding in thanksgiving.
In him ... in him ... in your faith ... These are all references to the Christian's fidelity "in Christ Jesus," that is, as bona fide members of his church, fully identified as followers of the Lord Jesus Christ.

Rooted and builded up ... Barry pointed out a significant change of tense: "Having been rooted in him once for all, and being built up continually on that foundation."[17] Guthrie's significant analysis of these two verses is:

To receive Christ is but the beginning. The following is to live in him, which is described as involving four aspects, the first three very similar: (1) rooted, (2) built up, and (3) established ... from a building metaphor ... The fourth aspect is abounding in thanksgiving, which echoes the apostle's own enthusiasm to give thanks.[18]
Abounding ... This was one of Paul's favorite words. As Hendriksen said:

Paul does not pray that the Colossians may begin to be thankful, but rather that the ocean of their gratitude may constantly overflow its perimeter. Paul is never satisfied with anything short of perfection. Hence, he loves to use this word overflow or abound.[19]
[17] Alfred Barry, op. cit., p. 106.

[18] Donald Guthrie, op. cit., p. 1146.

[19] William Hendriksen, op. cit., p. 108.

Verse 8
Take heed lest there be anyone that makes spoil of you through his philosophy and vain deceit, after the traditions of men, after the rudiments of the world, and not after Christ.
Through his philosophy and vain deceit ... It appears that the translators have softened Paul's words in this verse by the insertion of the pronoun "his," thus avoiding a blanket condemnation of philosophy and limiting the warning to the particular philosophy advocated at Colossae. Interlinear Greek Testaments have the following:

Take care that no one make a prey of you through philosophy and empty deceit.[20]
Beware lest any man spoil you through philosophy and vain deceit.[21]SIZE>

In keeping with the evident intention of watering down Paul's denunciation here, the following comments are typical of hundreds that are made in this context:

The apostle does not condemn sound philosophy.[22]
Paul is not condemning philosophy properly so-called.[23]
Clearly the apostle condemns false philosophy.[24]
Empty deceit stands in qualifying apposition with philosophy.[25]
Such philosophies as the Jewish and Gentile teachers used.[26]SIZE>

Isn't it too bad that the apostle just did not know how to make it clear? Despite the temptation to do so, however, this writer does not wish to get on that bandwagon. An incredibly large amount of destructive influences are operative in this very generation, influences which are grounded in human philosophy; and there is no way to deny the gentle words of the immortal Lipscomb, who said:

All the philosophies of men, all the deceits of human wisdom, and all the rudiments of the world discovered by human reason spoil men, ruin their souls, and lead them to everlasting death by leading them away from God and his salvation.[27]SIZE>

If it be objected that Lipscomb's analysis is harsh or unkind, such an allegation is refuted by the far different tone of what even the most noted philosophers say of each other. Only one of these will be quoted, Jean-Jacques Rousseau, referred to by Will Durant as the most influential of the 18th century philosophers, and one eminently qualified to give an objective and unbiased appraisal of philosophers and philosophy as it existed seventeen centuries after Paul's appraisal. It reads as follows:

I consulted the philosophers ... I found them all alike proud, assertive, dogmatic; professing - even in their so-called skepticism - to know everything; proving nothing, scoffing at one another. This last trait ... struck me as the only point in which they were right. Braggarts in attack, they are weaklings in defense. Weigh their arguments, they are all destructive; count their voices, each speaks for himself alone ... There is not one of them who, if he chanced to discover the difference between falsehood and truth, would not prefer his own lie to the truth which another had discovered. Where is the philosopher who would not deceive the whole world for his own glory?[28]
With deep and poignant sorrow, this student of many modern critics and commentators on the New Testament finds some of them to be like the philosophers consulted by Rousseau. One false premise being exposed, they immediately take refuge in another, exposing themselves as enemies of truth and righteousness. Christianity Today some time ago had an editorial on this which is reproduced in this series of writings see my Commentary on Luke, Luke 21:20.

After the tradition of men ... In this, Paul is in perfect consonance with the repeated denunciations of the Lord Jesus Christ against the Pharisaical keepers of tradition during his ministry. A vast portion of present-day Christianity is not based upon the New Testament at all, but upon human tradition, supported, of course, by vain and empty speculations exactly like that Paul condemned here. See discussion of "Traditions" in my Commentary on Matthew, Matthew 15:5ff.

After the rudiments of the world ... The RSV translation of this as "elemental spirits of the universe" simply cannot be correct. As Foy E. Wallace, Jr., pointed out:

The same terminology in Galatians 4:3 refers to the rudiments of Judaism, as the connection of Galatians 3:24-29 very clearly shows ... so here "after the rudiments of the world" refers to the rudiments of heathenism.[29]
See Galatians 3:24-29; Galatians 4:3, this volume.

And not after Christ ... This is the summary of all Paul was saying against the evil teachings and evil teachers of that generation. Whatever human system of thought, religion, politics, or anything else that is not held in reference to the teachings of the Lord Jesus Christ and in full conformity to his revealed will, must be classified as secondary in the affections of Christians. It is freely admitted that this is not the way it is among countless Christians of this generation; but it is still affirmed that this is the way it should be.

[20] Emphatic Diaglott (Brooklyn, New York: Watchtower Bible and Tract Society), p. 677.

[21] Alfred Marshall, The Interlinear Greek-English Testament, The Nestle Greek Text (Grand Rapids, Michigan: Zondervan Publishing House, 1958), p. 794.

[22] James Macknight, op. cit., p. 526.

[23] J. R. Dummelow, Commentary on the Holy Bible (New York: The Macmillan Company, 1937), p. 983.

[24] Ernest G. Ashby, A New Testament Commentary (Grand Rapids, Michigan: Zondervan Publishing House, 1969), p. 486.

[25] G. G. Findlay, Colossians in Pulpit Commentary, Vol. 19 (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing House, 1950), p. 85.

[26] Adam Clarke, Commentary on the Holy Bible (London: Carlton and Porter, 1929), Vol. VI, p. 522.

[27] Foy E. Wallace, Jr., A Review of the New Versions (Fort Worth, Texas: Foy E. Wallace Jr. Publications, 1973), p. 448.

[28] Will and Ariel Durant, Rousseau and Revolution (New York: Simon and Schuster, 1967), p. 183.

[29] Foy E. Wallace, Jr., A Review of the New Versions (Fort Worth, Texas: Foy E. Wallace Jr. Publications, 1973), p. 448.

Verse 9
For in him dwelleth all the fullness of the godhead bodily.
This is an unequivocal declaration of the deity of the Son of God, a thesis repeated at least a dozen times in the Greek New Testament, and reinforced by literally hundreds of other intimations and mandatory deductions throughout the entire New Testament. See my Commentary on Hebrews 1:8.

Godhead ... Ellis noted that "The Greek word for Godhead or deity is the abstract noun for God and includes not only the divine attributes, but also the divine nature."[30] Barry declared that "almost every word of this verse is emphatic."[31] Thus the meaning is intense, thus:

All the fullness of the Godhead ... not a mere emanation from the Supreme Being ...

Dwells and remains forever ... not descending on him for a time and then leaving again ...

Bodily ... that is, as incarnate in his humanity.[32]SIZE>

Guthrie stated that "The word deity ([@theotetos]) occurs only here in the New Testament and denotes the divine essence."[33] However the Greek language had other words for God, and one of them is used of Jesus Christ in Titus 2:13, "Our great God and Saviour Jesus Christ."

Bodily ... This is viewed as a reference to the incarnation of our Lord, his becoming a man and dwelling on earth as a human being. The Gospel of John (John 1:1,14) is parallel with what is said here; also see in my Commentary on Hebrews under Hebrews 10:5 and under Hebrews 2:16. Hendriksen objected to this interpretation on the grounds of the "present tense";[34] but the ordinary significance of verb tenses disappears when applied to him who is the same "yesterday, today, yea and forever."

[30] E. Earle Ellis, Wycliffe New Testament Commentary (Chicago: Moody Press, 1971), p. 791.

[31] Alfred Barry, op. cit., p. 106.

[32] Ibid.

[33] Donald Guthrie, op. cit., p. 1147.

[34] William Hendriksen, op. cit., p. 111.

Verse 10
And in him ye are made full, who is the head of all principality and power.
This is further elaboration of the power and Godhead of Jesus Christ. The Greek philosophers, or Gnostics, who might have been speculating on emanations from God, or beings operating independently of God, or as the Jewish errorists might have been advocating the worship of angels, or whatever - Paul unequivocally presented Christ as "the head of all principality and power," with the words of Matthew's Great Commission in the background of his thought, namely, "That all authority in heaven and upon earth" was in the hands of Jesus Christ. The angels are all servants of Christ, doing service for the followers of Christ (Hebrews 1:1-14); and angels, like Christians, worship him.

In him ye are made full ... Peake has a most interesting observation on this clause. Quoting Oltramare, he translated this verse, "In him ye are made perfect,"[35] which in the light of Colossians 1:28 is probably the correct rendition. As is well known, the Greek text in this part of Colossians is somewhat difficult.

ENDNOTE:

[35] A. S. Peake, op. cit., p. 524.

Verse 11
In whom ye were also circumcised with a circumcision not made with hands, in the putting off of the body of flesh, in the circumcision of Christ.
Circumcision not made with hands ... The reference to baptism in the next verse has sent some of the commentators into orbit, alleging all kinds of wild speculations designed to eliminate Christian baptism as the gateway to all "spiritual blessings in Christ." It is refreshing to find Ellis cutting the bud out of such notions with the following:

There is no direct analogy between Christian baptism and the "old age" rite of circumcision. Circumcision here is the death of Christ (clearly a metaphorical reference - JBC), by which he wrought severance from the old age, cleansing from sin, and reconciliation to God.[36]
If circumcision should be made a type of baptism, then only men could be baptized; it would have to take place on the eighth day of their lives; there could be no prior conditions such as faith, repentance or confession; and it could be received only by those already in covenant relationship with the Lord; and how could that be applied to an eight-day-old infant?

The obvious reference to the death of Christ (which was the metaphorical circumcision referred to) in this verse naturally raised the question in Paul's thought of just how men are enabled to participate in the death of Christ, share its benefits, and receive its blessings. That prompted the immediate reference to baptism. (Compare with Romans 6:3-5).

THE CIRCUMCISION IN CHRIST
Colossians 2:11 is more easily understood if the intermediate phrases are omitted from the principal statement in the passage which is:

"In whom (Christ) we were also circumcised ... in the circumcision of Christ."

The Christian is dead "in Christ." "If one died for all, then all died" (2 Corinthians 5:14). This means that the penalty of death (due to all sin) was paid by Christ who died for all. As members of his "spiritual body," Christians are, in a genuine sense "in him," identified with him, and as Christ they are dead, having been crucified with him, a status they received when they were baptized into his death."

Christians are also "perfect" in Christ (Colossians 1:28,29). This perfection, like his death, belongs to Christians, not through achievement by themselves, but through their status "in Christ."

Exactly the same is true of the circumcision mentioned here. "In Christ," Christians were not merely "circumcised"; but they also kept perfectly the entire Law of Moses, not by actually observing all those regulations, but by being "in Christ," totally identified with him, being actually his "spiritual body." All of this is plainly said when Colossians 2:11 is read without the descriptive phrases. Our circumcision is "in the circumcision of Christ."

See my Commentary on Romans, Romans 4:11 for more on circumcision.

ENDNOTE:

[36] E. Earle Ellis, op. cit., p. 792.

Verse 12
Having been buried with him in baptism, wherein ye were also raised with him through faith in the working of God, who raised him from the dead.
Buried with him in baptism ... Note that nothing is said here of baptism being accomplished without human hands, the same being an obvious impossibility. Note too that there is here the plainest reference to immersion as the action recognized by the apostles as being required in the baptism commanded by Christ. One may read bales of sophistry on this subject, but the simple truth is easy to see. See the parallel Pauline reference in Romans 6:3-5, together with comments in my Commentary on Romans.

Verse 13
And you, being dead through your trespasses and the uncircumcision of your flesh, you, I say, did he make alive together with him, having forgiven us all our trespasses.
Trespasses and the uncircumcision of your flesh ... The deadness indicated by this denotes the pre-conversion, or unregenerated state of Christians before they became followers of Christ. Such deadness was often spoken of by the apostles in reference to the unbaptized. Such deadness, however, upon their conversion, was followed by the new life in Christ.

You did he make alive ... When does the new life come to the Christian? Fortunately, we do not need to rely upon human opinion regarding so important a question as this. Note the following:

We were buried therefore with him through baptism into death that like as Christ was raised from the dead through the glory of the Father, so we also might walk in newness of life (Romans 6:4).

Wherefore if any man be in Christ, he is a new creature; the old things are passed away (2 Corinthians 5:17).SIZE>

Even in the sequence of verses before us, baptism is mentioned in Colossians 2:12 and the being made alive in the next verse, where it logically belongs. Before leaving these three verses, it is proper to note certain widespread, persistent and stridently vocal errors regarding what the New Testament says concerning Christian baptism, or rather, what it does NOT say! Nowhere in the New Testament is it declared that:

Baptism is a symbol

Baptism is a token

Baptism is a type

Baptism is a figure

Baptism is a sign

Baptism is an outward sign

Baptism is optional

Baptism is unessential

Baptism is unnecessary

Baptism is a physical action alone.

In these studies, the old cliche that "Baptism is the outward sign of an inward grace," if encountered once, has been encountered a hundred times; but it is not, in any sense, true. In the New Testament, baptism is said to be the reality of which even the salvation of Noah and his family was only "the figure" (1 Peter 3:21).

Furthermore, it is a gross error to suppose that baptism in any true sense whatever is accomplished without the existence of the prior conditions of faith, repentance and confession. One is surprised that even Lipscomb would declare that "Baptism avails nothing without faith."[37] Without faith, no one was ever baptized, although of course he might have been wet. Although it is correct to say that "Immersion avails nothing without faith," which is presumably what Lipscomb meant, the distinction should be made clear to all. It is feared that many have misunderstood the true teaching on this question, which in no sense whatever would substitute immersion for faith as a prior condition of membership in Christ's kingdom, but which requires of all who would be saved that they "believe, repent and be baptized" in order to be saved. This is what Christ commanded when he said, "He that believeth and is baptized shall be saved." This distinction between "immersed" and "baptized" may appear too finely drawn to some; and it is freely admitted that there is a sense in which the words mean exactly the same thing; but baptism as compliance with the prior conditions of redemption "in Christ" is never accomplished except with the prior conditions of faith and repentance having already appeared in the candidate's heart before he is immersed, that is, before he can be baptized.

Having forgiven us all our trespasses.. "This is, of course, a reference to the forgiveness of all the old sins of which the believer was guilty at the time of his conversion. The apostle Peter mentioned this "cleansing from his old sins" in 2 Peter 1:9. Sins committed after one has become a Christian are forgiven upon the conditions of repentance and prayer of the Christian.

ENDNOTE:

[37] David Lipscomb, op. cit., p. 280.

Verse 14
Having blotted out the bond written in ordinances that was against us, which was contrary to us: and he hath taken it out of the way, nailing it to the cross.
Bond written in ordinances ... This is a reference to the Decalogue and to the entire Law of Moses. Widespread denial of this is and inaccurate. Peake's skilled exegesis on this question is pertinent:

Distinction between moral and ceremonial Law has no meaning in Paul. The Law is a unity and is done away as a whole. For Paul, the hostile character of the Law is peculiarly associated with the moral side of it. The Law which slew him is represented by the 10th Commandment, and the ministry of death was engraved on tables of stone?[38]
Written in ordinances ... as in this verse, signifies the tables of stone inscribed by the finger of God. As Wallace pointed out, it is deplorable that "By omission of `handwriting of ordinances' the revisionists break this connection."[39] The words certainly belong as a sure testimony that the Decalogue is here indicated.

Taken it out of the way ... nailing it to the cross ... These terms indicate the absolute cancellation and abrogation of the Law of Moses. Also, the fact should not be lost sight of that the heresy at Colossae was deeply involved with the Law of Moses, practically all of this chapter being particularly applicable to it.

The special application of this verse, as inclusive of the moral part of the Law of Moses, was discussed thus by Macknight:

The moral precepts of the Law of Moses are called the Chirograph, or handwriting of ordinances, because the most essential of these precepts were written by the hand of God on two tables of stone; and the rest Moses was directed to write in a book.[40]
Sabbatarians make two profound mistakes: (1) in their understanding of the sabbath day commandment as in any sense a part of the moral law, and (2) in their insistence that the moral portion of the Law of Moses is still in effect; whereas nothing could be more emphatic than the New Testament declarations that the Law, not part of it, but all of it, has been changed, abrogated, taken away, nailed to the cross, etc.

[38] A. S. Peake, op. cit., p. 527.

[39] Foy E. Wallace, Jr., op. cit., p. 449.

[40] James Macknight, op. cit., p. 534.

Verse 15
Having despoiled the principalities and the powers, he made a show of them openly, triumphing over them in it.
The principalities and the powers ... These are understood to be the ranking members of the Jewish hierarchy in Jerusalem, and also inclusive perhaps of the Roman procurator who in Paul's time had already come to receive the eternal infamy of the lines, "Suffered under Pontius Pilate."

Of course, this view is disputed. Peake noted that "almost every word in this verse" is disputed by scholars.[41] On the identification of "principalities and powers," Nielson thought they were "demonic forces";[42] Dummelow was sure that "they were the angels who gave the Law";[43] and Guthrie thought they "were spiritual enemies."[44]
In it ... is also disputed, some thinking it means "in him"; but we shall offer the exegesis on the basis of the translation before us. Here, too, if this is allowed, the antecedent of "it" becomes a factor in the interpretation. Since the overall subject of this whole section is the Law of Moses, we shall take the Law itself as the antecedent of "it," making the passage read that Jesus triumphed "over them in it." The them, of course, as already noted, is seen as reference to the religious and political rulers before whom the ministry and Passion of Jesus were enacted. This interpretation has the great advantage of being backed up by the entire Sermon on the Mount, and by all of those astounding events that frustrated and defeated the hierarchy of Israel.

Jesus Christ took up the great moral commandments of the Decalogue, one at a time, quoted each one, opposed his own authority against it, showing that one could indeed keep every command in the Decalogue and yet remain a scoundrel and a rogue; if there were ever a case of Jesus triumphing over the Pharisees in the Law of Moses, that has to be the time. Furthermore, he triumphed over them in the Law on another salient front. They repeatedly accused him of sabbath-breaking; but Jesus destroyed their sabbath regulations by showing that they were of men and not of the Father; and by the time of the confrontation before Pilate, the Pharisees no longer even alleged that Jesus broke the sabbath. (It is still alleged by some, quite erroneously, that Jesus broke the sabbath "for sufficient cause.") For a full discussion of "Jesus' Triumphing over the Hierarchy in the Law of Moses," see my Commentary on Matthew, under that title. It is the opinion of this writer that this interpretation removes all difficulties of understanding this admittedly difficult passage, and avoids the near-impossible task of showing how Jesus triumphed "openly" over either angels or devils.

[41] A. S. Peake, op. cit., p. 528.

[42] John B. Nielson, op. cit., p. 404.

[43] J. R. Dummelow, op. cit., p. 983.

[44] Donald Guthrie, op. cit., p. 1147.

Verse 16
Let no man therefore judge you in meat, or in drink, or in respect of a feast day or a new moon or a sabbath day.
So Paul continues to speak of Jewish things. Gnosticism is not in one hundred miles of this passage. We deplore a statement like this:

The church at Colossae was no exception. Instead of its members being harassed by Judaizers, as were the Corinthians, they were in danger of being corrupted by the Gnostics. False teachers were seeking to deprive the Colossians of that simplicity which is in Christ.[45]
While there evidently were traces of incipient gnosticism, it was the Judaizers who were refuted in these verses. As Dummelow said, "The Jewish character of the false teachers comes very plainly into view here."[46]
Meat ... drink ... feast day ... new moon ... sabbath day ... All of these refer to Jewish observances; as Macknight said, "Some of these were enjoined in the Law, and others by private authority."[47] Of particular importance is the appearance of the sabbath commandment in this list. "Although the article the is not in the Greek, it clarifies the meaning; Paul was resisting the Judaizers who insisted on legalistic sabbath observance."[48] As F. F. Bruce expressed it, "It is as plain as may well be that Paul is warning his readers against those who were trying to impose the observance of the Jewish sabbath upon them."[49] The sabbath observance is here placed upon the same footing as the other things abolished, and "Thus Paul commits himself to the principle that a Christian is not to be censured for its non-observance."[50]
THE SABBATH IS ABOLISHED
There is no sabbath commandment in Genesis; there is not even an indication that Adam knew anything about God resting on the sabbath day (Genesis 3:2). In Genesis, Moses was merely stating, generations and millenniums after the fact, what God had done in the remote ages long before Moses wrote Genesis. Historically, the very first revelation of any such thing as the sabbath came not to Adam, but to Moses. Note:

Thou camest down also upon Mount Sinai, and spakest with them from heaven, and gavest them right judgments, true laws, good statutes and commandments: And madest known unto them thy holy sabbath ... by the hand of Moses thy servant" (Nehemiah 9:13-14).

Conclusion: The sabbath observance did not antedate the Law of Moses; the sabbath was unknown prior to Moses, else God could not have revealed it to him.

Significantly, the reason God assigned for requiring Israel to keep the sabbath was not prior existence of the institution but their deliverance from bondage.

Thou wast a servant in the land of Egypt, and that the Lord thy God brought thee thence through a mighty hand and by a stretched out arm: therefore, the Lord thy God commandeth thee to keep the sabbath day (Deuteronomy 5:15).

The sabbath is said to be a sign, not between God and all men, but between God and the Jews. "It is a sign between me (God) and the children of Israel" (Exodus 31:17).

Took it out of the way, nailing it to the cross ... In what sense did God nail the sabbath to the cross of Christ? The words of course are highly figurative and symbolical. A day could not actually be nailed to anything. Still, there is a marvelous connection. Many centuries before Christ, some tradesmen who resented keeping the sabbath day came to Amos and demanded to know:

When will the new moon be gone, that we may sell corn? and the sabbath that we may set forth wheat, making the ephah small and the shekel great, and falsifying the balances of deceit? (Amos 8:5).

The prophet answered this question with words which to the prophet might have seemed to say that the sabbath would never be removed; but here is the word that God actually put into the mouth of Amos:

And it shall come to pass in that day, saith the Lord God, that I will cause the sun to go down at noon, and I will darken the earth in a clear day (Amos 8:9).SIZE>

Very well; these Scriptures teach that the sabbath day was to be abolished when God darkened the earth in a clear day and the sun went down at noon. This of course happened when Jesus was crucified; thus the sabbath day was nailed to his cross. See more on this in Matthew, my Commentary on Matthew, Matthew 27:51ff, where significant additional detail is provided. Also see my Commentary on the Ten Commandments, for the entire chapter on the Fourth Commandment.

[45] Arthur W. Pink, Gleanings from Paul (Chicago: Moody Press, 1967), p. 222.

[46] J. R. Dummelow, op. cit., p. 983.

[47] James Macknight, op. cit., p. 538.

[48] John B. Nielson, op. cit., p. 405.

[49] F. F. Bruce, Answers to Questions (Grand Rapids, Michigan: Zondervan Publishing House, 1972), p. 109.

[50] A. S. Peake, op. cit., p. 531.

Verse 17
Which are a shadow of the things to come, but the body is Christ's.
A shadow of things to come ... Again we are confronted with an amazing coincidence of thought with that of the author of Hebrews who devoted two entire chapters (Hebrews 9 and Hebrews 10) to many things in the institution of Moses which were designed to foretell and illuminate the realities in the new covenant.

The body is Christ's ... means that the substance, as contrasted with the shadows, pertains to the institution of Christ and the church.

Verse 18
Let no man rob you of your prize by a voluntary humility and worshipping of the angels, dwelling in the things which he hath seen, vainly puffed up in his fleshly mind, and not holding fast the Head, from whom all the body, being supplied and knit together through the joints and bands, increaseth with the increase of God.
This passage is another admittedly difficult one, the rendition of various words and clauses being variously advocated; but such technical disputations lie without the perimeter of this work; and we shall content ourselves by undertaking an exegesis of the text as it stands in this version. We rely in part upon the affirmation of F. F. Bruce to the effect that the most accurate of the versions is the ASV.

Rob you of your prize ... The prize is eternal life; and the promise of it is jeopardized for everyone who turns from the worship of the one and only Saviour to worship angels, or any other creatures.

Voluntary humility and worshipping of angels ... As Peake said:

Their humility found expression in angel worship. It is therefore that lowliness that causes a man to think himself unworthy to come into fellowship with God, and therefore prompts the worship of angels. Such humility was perverted.[51]
Dwelling in things which he hath seen ... Paul made a sharp distinction between the things "that are seen" and things "that are unseen," that is, between the visible and the invisible, the latter being permanent, the other transient, mortal and ephemeral. See full treatment of this in my Commentary on 2Corinthians under "Seeing the Invisible." The error at Colossae was founded upon the visible, as contrasted with the invisible. This of course resulted in their being vainly puffed up in the fleshly mind.

Not holding fast the Head ... The Head is Christ; and any consideration, of any kind whatsoever, that results in the severance of the Christian from his perfect union with Christ, the same results immediately in his spiritual death. "Severance from the Head cuts off the supply of spiritual life."[52]
[51] Ibid., p. 532.

[52] J. R. Dummelow, op. cit., p. 983.

Verse 20
If ye died with Christ from the rudiments of the world, why, as though living in the world, do ye subject yourselves to ordinances?
The rudiments of the world ... has reference to the forms, shadows and ceremonial ordinances of Judaism. See comment on this under Colossians 2:14.

As though living in the world ... A Christian is committed to a different life-style, in which the value-judgments of the world are rejected; and for a Christian to undertake all the ceremonies of Judaism, such would be diametrically opposed to his new life in Christ.

Why ... subject ... to ordinances ... ? The ordinances here have no reference whatever to the great ordinances of the Christian religion, such as baptism and the Lord's Supper, the obligation to keep which lies squarely upon all who ever hope to be saved. The ordinances which the Colossians were admonished to leave off were the Jewish ordinances like those mentioned in Colossians 2:16. The blindness, or perversity, or both which leads some commentators to read this verse as applicable to the Christian ordinances is most deplorable, and traceable, as to its cause, to the great Reformation heresy of salvation by faith alone. May God open the eyes of Bible students. An example of the kind of ordinances Paul meant was immediately given in the next verse.

Verse 21
Handle not, nor taste, nor touch (all which things are to perish with the using), after the precepts and doctrines of men?
Again reference is made to the great Magna Carta of the Christian religion in the Gospel of Matthew, where the Saviour equated human traditions with the precepts of men, saying, "In vain do they worship me, teaching as their doctrines the precepts of men" (Matthew 15:9). Paul was confronted at Colossae with some of the same punctilious attention to human traditions as that which marked the conduct of the Pharisees and drew from the Saviour himself the denunciation just quoted. See Matthew 15:9 with comments in this series. It is futile to inquire just what traditions Paul referred to. We do not know. His words apply to all "precepts and doctrines of men," including those which are being received, preached and practiced in our times. All alike are condemned. Worshipers indulging such things are worshipping "in vain," according to the Lord himself.

Verse 23
Which things have indeed a shadow of wisdom in will-worship, and humility, and severity to the body, but are not of any value against the indulgence of the flesh.
Some things are startlingly clear in this passage so often disputed. Note these conclusions:

Whatever human precepts and ordinances may exhibit as to their "wisdom," it is a delusion, for "they are not of any value."

Will-worship means the kind of actions engaged in because they please the worshiper, and not because they were commanded by the Lord.

Humility is a fine thing, if it is true humility; but a false humility pretending to be too God-fearing to approach God as God has directed, and then seeking to approach through some angel, or human mediator, or through some deceased saint, such so-called humility is actually spiritual arrogance.SIZE>

THE WORSHIPING OF ANGELS
Of course this is condemned in the New Testament, not merely in this chapter, but throughout. Even the apostle John "fell down before the feet of an angel to worship him" (Revelation 19:10), but was forbidden to do so. Then, later, the apostle made a distinction between "falling down to worship the angel" and falling down in the presence of the angel to worship God, only to be ordered not to do either one! (Revelation 22:8,9). Thus is established the principle that a Christian may neither worship such a being as an angel, and certainly not any such thing as an image, and that it is also sinful to bow down before either on the pretext that we are not worshipping the angel (or the image) but are worshipping God!

The angel worship Paul was combating in this chapter was the Jewish apostasy from the worship of God supported by the same specious reasoning by which the medieval church sought to justify the adoration of images in Christian worship. Barry has an illuminating paragraph on this:

This (the worship of angels) is closely connected with the voluntary humility Paul mentioned. The link is supplied by the notice in the ancient interpreters, of the early growth of that unhappy idea, which has always lain at the root of saint-worship and angel worship in the church ... "That we must be brought near by angels, and not by Christ, for that were too high a thing for us" (Chrysostom).

Since the Law had been given through the ministration of angels, it was held that angels might be worshipped, probably with the same subtle distinction with which we are familiar in the ordinary pleas for the veneration of saints?[53]SIZE>

ENDNOTE:

[53] Alfred Barry, op. cit., p. 111.

03 Chapter 3 
Verse 1
COL. 3
Findlay's outline of this section of the epistle is:

a. The Colossians urged to maintain a lofty spiritual life (Colossians 3:1-4).

b. They were to put off old vices (Colossians 3:5-8).

100They were to put on new Christian virtues (Colossians 3:9-14).

d. The sovereignty of Christ was to rule them (Colossians 3:15-17).

e. Instructions regarding reciprocal relationships (Colossians 3:18-4:1).

1. As wives and husbands (Colossians 3:18-20).

2. As parents and children (Colossians 3:21).

3. As servants and masters (Colossians 3:22-4:1).[1]SIZE>

The hortatory section, or "practical teachings," as usual in Paul's letters, comes after the doctrinal part of the letter; a number of deductions from this fact are important:

(1) It is not ethics which produces doctrine, but the doctrine which produces ethics, as Peake said: "The ethical exhortation has its basis in the dogmatic exposition already given."[2] All Christian morality, ethics and philosophy are grounded in the historical fact of the death, burial and resurrection of the Lord Jesus Christ.

(2) In putting the doctrine first, Paul followed the usual pattern visible in the New Testament.

The New Testament everywhere insists upon true doctrine ... the whole tendency (today) is to discourage talk about doctrine and to urge that we work together, etc. ... but the fact is that there is no unity apart from truth and doctrine; and it is departure from this that causes division and breaks unity.[3]SIZE>

From this, the deduction follows that all of the sacred writers stressed doctrine, and on doctrine built the appeal for better conduct.

The apostle now develops his ethical teaching, erecting, as is his custom, his moral superstructure upon a solid doctrinal foundation.[4]
(3) Then, should not doctrine be re-emphasized today? It may be well to note the words of Wagner and Johnson who developed an analysis of why some churches grow and others do not; and they determined that:

What really determines growth is the intensity of belief that any group has in the particular doctrine it holds ... What we have seen occurring from the time of Constantine in the fourth century has been a general watering down of our belief in our views of salvation and of the church.[5]
Christ strongly emphasized the true doctrine, declaring that those who taught "as their doctrines the precepts of men" were worshipping God in vain (Matthew 15:9). Of course, Paul was one with the Holy Saviour in the strong and emphatic teaching regarding the doctrine.

PAUL'S TEACHING ON DOCTRINE
The trouble Paul sought to correct with this very letter was that of the Colossians following human doctrine (Colossians 2:22). The unstable and ineffective Christians at Ephesus Paul identified as those "carried about with every wind of doctrine" (Ephesians 4:14). Paul classified everything that was "contrary to sound doctrine" as being sinful in the same degree as fornication, falsehood and murder (1 Timothy 1:10). "The words of faith and of good doctrine" were to be proclaimed by Timothy in order for him to be "a good minister of Christ Jesus" (1 Timothy 4:6). Paul commanded him to give heed and attendance to "doctrine" (1 Timothy 4:13,16), and ordered him to hold in "double honor" those who were laboring "in the word and in the teaching (doctrine)" (1 Timothy 5:17).

Furthermore, the apostasy itself was to come about through the sins of the churches that "could not endure the sound doctrine," but who would cater to their "itching ears" by supplying false teachers (2 Timothy 4:3). All these instructions to Timothy were, in essence, repeated to Titus, where Paul commanded him to "speak the things which befit the sound doctrine," and where all faith and honesty were seen primarily as an "adornment of the doctrine of God" (Titus 2:1,10).

Therefore, either churches or ministers who neglect to teach the "sound doctrine" of the word of God, or seek to downgrade it in any way, are guilty of forsaking the "faith once for all delivered to the saints."

[1] G. G. Findlay, Colossians in The Pulpit Commentary, Vol. 19 (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 147.

[2] A. S. Peake, Expositor's Greek Testament (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1967), p. 536.

[3] D. Martyn Lloyd Jones, The Basis of Christian Unity (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1962), p. 50.

[4] Ernest G. Ashby, A New Testament Commentary (Grand Rapids, Michigan: Zondervan Publishing House, 1969), p. 488.

[5] C. Peter Wagner and Arthur Johnston, "A Pragmatic Concern for Church Growth," in Christianity Today, Vol. 21, No. 7 (January 7,1977), p. 14 (382).

If then ye were raised together with Christ, seek the things that are above, where Christ is, seated at the right hand of God. (Colossians 3:1)

As Neilson said, "If then ye were raised parallels if ye died with Christ in Colossians 2:22.[6] Both of course, refer to Christian baptism.

Macknight affirmed that the meaning here is, "Since then ye have been raised with Christ in baptism.[7] Barclay also elaborated it thus:

The point Paul is making here is this. In baptism the Christian dies and rises again. As the waters close over him, it is as if he was buried in death; as he emerges from the waters, it is like being resurrected to a new life.[8] ... We have seen repeatedly that the early Christians regarded baptism as a dying and rising again. When a man was buried, the Greeks commonly spoke of him as being hidden in the earth; but the Christian had died a spiritual death in baptism, and he is not hidden in the earth but hidden in Christ (Colossians 3:3).[9]
HOW ONE DIES WITH CHRIST IN BAPTISM
There are two different aspects of one's death with Christ in baptism, these being: (1) the firm and irrevocable resolution and intention of renouncing sin forever (this is the spiritual aspect of it), very appropriately referred to as dying with Christ, since as far as the Christian is concerned, his body (in his intention) is no more to be given over to the indulgence of fleshly lusts and sins, any more than if he had physically died, and (2) the legal aspect of dying in the person of Christ. Christ died on Calvary; therefore, all who are in Christ are also said to have died "in him." Every Christian can say, "I have already paid the penalty of sin, which is death; for I died on the cross in the Person of my Redeemer," this being exactly parallel to Paul's statement that we are "dead to the Law by the body of Christ" (Romans 7:4).

It should be observed in this connection that one's having died with Christ unto sin has reference only to the imperative and all-important change of the will (repentance) when one becomes a Christian. There is nothing here of God's taking away all temptations. Even Christ was tempted in all points like as we are tempted. This death to sin is suggested by the burial of the convert in the act of baptism. Despite the fact of baptism's nowhere being called a "figure" or "outward sign" of anything in the New Testament, it is called "that form of doctrine" which must be obeyed by those seeking eternal life. In that frame of reference, it is to be understood, therefore, as a form of death, burial and resurrection of Christ (that is, of the gospel), and also of the convert's death to sin, burial in baptism, and being raised to walk in the newness of life in Christ.

But is not "the form" as applied to baptism in Romans 6:17 the same as "figure," etc.? No indeed; it is an expression which is used of Christ being "in the form of God" (Philippians 2:6), and that usage of it denotes the utmost reality and substance, making baptism to be a reality of the gospel, in fact, the gospel itself that must be obeyed by people seeking salvation. See more on this in my Commentary on Romans, Romans 6:17ff. The truth is that "obeying the gospel," as used in the New Testament, invariably means believing and being baptized, there being no other way whatever in which the "good news" could be obeyed.

If ye then were raised together with Christ ... Barry said the reference here is "evidently to baptism.[10] Findlay likewise referred it to "the gate of baptism";[11] and Guthrie agreed that here there is an allusion "to baptism."[12]
Seek ye the things that are above ...
Seek ... is stressed by many as a word indicating the most careful and persistent pursuit of the goal indicated.

The things that are above ... The thought of Christ and heaven being above and the sinful things of earth being below is misleading when understood merely in the sense of altitude. "The things above" are rather the things of higher importance, more exalted principles, and spiritual rather than carnal. As Ellis reminded us, "The words above and below in the writings of Paul and of John do not primarily indicate spatial contrasts."[13]
There is a dramatic fourfold reference to "Christ" in these first four verses; and Barry stated that "The name, four times repeated, has in all cases the article prefixed to it. Evidently it is used emphatically to refer to our Lord as our Mediator - our Prophet, Priest and King."[14]
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[10] Alfred Barry, Ellicott's Commentary on the Holy Bible, Vol. III, Philippians (Grand Rapids, Michigan: Zondervan Publishing House, 1959), p. 111.
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[12] Donald Guthrie, New Bible Commentary, Revised (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1970), p. 1148.

[13] E. Earle Ellis, Wycliffe New Testament Commentary (Chicago: Moody Press, 1971), p. 795.
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Verse 2
Set your mind on the things that are above, not on the things that are upon the earth.
See preceding verse.

Verse 3
For ye died, and your life is hid with Christ in God. When Christ, who is our life shall be manifested, then shall ye also with him be manifested in glory.
Ye died ... your life is hid ... See Barclay's comment on this under Colossians 3:1. Also see comment by Bruce.

When Christ ... shall be manifested ... Each of the significant clauses in this verse is actually related to the thought of the Christian's life being "hid with Christ." True it is hidden now, but at the Second Advent, when the heavens shall be ablaze with the glory of Christ, lo, all of his saints shall likewise appear "with him" in the glory of eternal life which shall be given to them "at that time."

Christ, who is our life ... The thought here is parallel to that of Galatians 2:20. Significantly, the consummation of all the Christian's hope shall be achieved "at the coming of Christ, which will be a personal and visible appearing of himself."[15]
Another wonderful thought on being "hid with Christ" was also given by Bruce in reply to a question, "How is our life hid with Christ in God?" He wrote:

Here is J. B. Lightfoot's answer: "The apostle's argument is this: `When you sank under the baptismal water, you disappeared forever to the world. You rose again, it is true, but you rose only to God. The world henceforth knows nothing of your life, and (as a consequence) your new life must know nothing of the world'." Since Christians live "in Christ," and Christ indeed is their true life, it is inevitable that their life should be securely preserved where he is.[16]
Manifested ... The Greek word here is [@faneroo].[17] Other New Testament passages where it is used of the Second Advent are: 2 Thessalonians 2:8; 2 Corinthians 5:10; 1 Timothy 6:14; 2 Timothy 4:1,8; 1 Peter 5:4; 1 John 2:28; 1 John 3:2. One of the major New Testament doctrines is that of the Second Advent of Christ. It is usually understood as the occasion when the dead shall all be raised, the general judgment of all people shall occur, and every person shall be assigned his eternal reward.

[15] Arthur W. Pink, Gleanings from Paul (Chicago: Moody Press, 1967), p. 334.

[16] F. F. Bruce, Answers to Questions (Grand Rapids, Michigan: Zondervan Publishing House, 1972), p. 109.

[17] E. Earle Ellis, op. cit., p. 796.

Verse 5
Put to death therefore your members which are upon the earth: fornication, uncleanness, passion, evil desire, and covetousness, which is idolatry.
Put to death ... Here is a paradox. As Hendriksen noted:

"You died" (Colossians 3:3) ... "Put to death therefore your members" (Colossians 3:5) ... On the one hand Paul is saying that the Colossians have already died; yet, on the other hand, he is telling them that they must put themselves to death. How can both be true?[18]
Hendriksen answered by pointing out that the state and the condition of Christians do not wholly coincide; but the answer presented here is to the effect that it is not "themselves" which the Christians are to "put to death," but that they are to put to death those evil propensities within themselves, belonging to their carnal nature.

A number of very interesting comments on this place are:

Members is perhaps suggested by our Lord's command to "cut off" right hand or "pluck out" right eye, if they cause offense (Matthew 5:29,30).[19]
These members are indeed those of the actual body.[20]SIZE>

Different from the views above is that of Ashby who said: "This is internal, not external, and means renunciation of propensities that belong to the old life."[21] Of course, it is believed that this accurately interprets, not only what Paul said here, but that it is also, in light of the apostle's inspiration, a divine comment upon what Jesus meant in Matthew 5:29,30, regarding "the right hand" and "the right eye."

Macknight elaborated this interpretation thus:

The apostle having represented the vicious appetites and passions of the human heart, under the idea of a body (Colossians 2:17), because they have their seat in the body, he, in this passage, calls the sinful actions to which these bad affections prompt men, the members of that body or the old man.[22]
A little different statement of what is meant here is that of Barclay, who said, "What Paul is saying is, `Put to death every part of yourself which is against God and keeps you from fulfilling his will'."[23]
Mortify ... as used here in the KJV has been used by ascetics and others as justification for self-torture; but we may be certain that nothing like that is intended.

Fornication, uncleanness, passion, evil desire, and covetousness, which is idolatry ... In this series, Paul's various lists of sins have been repeatedly examined. Here, all five of these things are sexually oriented, and "covetousness" would seem to apply to all of them, covetousness being "the desire for more."

Which is idolatry ... The pagan temples throughout the world of that era were a constant temptation to Christians to indulge in the impure and unmentionable rites suggested by this word-list. Frequently an idol's temple was a short-cut to indulgence in all of the things mentioned here.

Covetousness ... "One is a little surprised to find this word included along with others in this list, thus identifying the love of money and the inordinate desire for it as being on a parity with the grossest of sins. The Christian should especially heed this in the question of determining how much money or income he should devote to the purpose of advancing Christianity in the world.

[18] William Hendriksen, Colossians and Philemon (Grand Rapids, Michigan: Baker Book House, 1964), p. 143.

[19] Alfred Barry, op. cit., p. 113.

[20] G. G. Findlay, op. cit., p. 149.

[21] Ernest G. Ashby, op. cit., p. 488.

[22] James Macknight, op. cit., p. 549.

[23] William Barclay, op. cit., p. 150.

Verse 6
For which things' sake cometh the wrath of God upon the sons of disobedience.
Wrath of God ... At a time in history when the most extravagant claims are being made with regard to God's love, it is wise to take into account Scriptures such as this where the other side of the divine nature is in view. As Ellis put it, "Far from negating God's love, his wrath confirms it. For without justice, mercy loses its meaning?[24] A God in whom no settled wrath against wickedness resided would be like an executive without any authority. The New Testament is full of teaching to the effect that God has a score to settle with evil and that one day he will settle it.

Upon the sons of disobedience ... Special attention should be focused upon the object of God's wrath. Both here and in 2 Thessalonians 1:8, it is the "disobedient" who shall bear the full weight of the wrath of God. Theologies which seek to eliminate "obedience" as being in any way connected with salvation should be rejected. Regardless of how vigorously one may protest that he has "faith in Christ," unless there is on his part at least some movement to obey the teaching of the New Testament, his doom is certain. Until he has, in his Christian baptism, been buried with Christ and raised to walk in newness of life, as had these Colossians, he cannot even belong to the company recognized in the New Testament as the family of God.

Wrath must not be confused with a vindictive reaction. It is rather the negative side of holiness, the revulsion of righteousness toward all unrighteousness.[25]
Disobedience ... is eliminated in some versions. "But the phrase logically fits here, for it stands in the parallel in Ephesians 5:6.[26]
[24] E. Earle Ellis, op. cit., p. 797.

[25] Donald Guthrie, op. cit., p. 1149.

[26] John B. Nielson, op. cit., p. 413.

Verse 7
Wherein ye also once walked, when ye lived in these things; but now do ye also put them all away: anger, wrath, malice, railing, shameful speaking out of your mouth.
Whereas the list of sins in Colossians 3:5 concerned sexual wickedness, the list here pertains to "tongue-wickedness," both lying in the center of man's body, as well as in the center of his nature. As Ellis said, "The words `out of your mouth' may refer to all the sins listed,"[27] the view here being that they do.

Shameful speaking ... These come from a Greek word meaning "to speak against" either God or man; but "blasphemy" in English refers to speaking against God. As Hendriksen said, "In the present instance, as the context indicates, `speaking against man' is meant ... slander, defamation, detraction.[28] See article Slander at the end of the chapter.

[27] E. Earle Ellis, op. cit., p. 797.

[28] William Hendriksen, op. cit., p. 148.

Verse 9
Lie not one to another; seeing that ye have put off the old man with his doings.
Lie not one to another ... This is added to the list mentioned in the previous two verses. Nielson writes that this is, "Literally, `lie not to yourself,' and suggests that one who lies may come to believe his own falsehoods."[29]
Ye have put off the old man ... As frequently in Paul's writings, he here dramatically switched metaphors. He had been speaking of "putting to death," but here he changed to "put off," the new figure being that of stripping off old clothes, a metaphor that often occurs in the New Testament. In Galatians 3:27, Paul wrote, "For as many of you as were baptized into Christ did put on Christ"; and here a little later, beginning in Colossians 3:12, Paul will outline what is meant, partially, by putting on Christ. Also in Revelation, the clothing metaphor prevails in Revelation 3:4,5.

ENDNOTE:

[29] John B. Nielson, op. cit., p. 414.

Verse 10
And have put on the new man, that is being renewed unto knowledge after the image of him that created him.
Have put on the new man ... Macknight referred this to "the very temper and virtues of Christ";[30] but, of course, more than this is meant. The Christian puts on the name of Christ, clothes himself in the spiritual body of Christ, and will appear in glory clothed with the total righteousness of the Lord himself. That is exactly what Jesus meant by the admonition: "I counsel thee to buy of me ... white garments, that thou mayest clothe thyself, and that the shame of thy nakedness be not made manifest" (Revelation 3:18).

ENDNOTE:

[30] James Macknight, op. cit., p. 552.

Verse 11
Where there cannot be Greek and Jew, circumcision and uncircumcision, barbarian, Scythian, bondman, freeman; but Christ is all, and in all.
All the distinctions stressed by such divisions as these are transcended; and, as Ellis put it, "At the foot of the cross, the ground is level ... not a uniformity of status in the present world order, but a change in attitude by which the stigma of being different is loved away."[31]
See Galatians 3:28 for another exhortation similar to this one, the principal difference here being the inclusion of "Scythian," which inclusion, according to Barry, was "clearly intended to rebuke that pride of intellect, contemptuous of the unlearned, which lay at the root of Gnosticism."[32] The word "Scythian" hardly means anything at all to modern readers; but as Hendriksen pointed out:

In the seventh century before Christ, these Scythians, savage and warlike nomads from the northern steppes, had deluged the countries of the Fertile Crescent, including Palestine, and, having subsequently been repulsed, had left a memory of dread and horror.[33]
Summarizing the barriers that were removed in Christ, they were (and are): barriers that come of birth and nationality, those derived from the ceremonial and rituals observed, the barriers of race, training, experience, social status, or anything else that tends to divide people and lead some to look down upon others as inferior to themselves.

Christ is all and in all ... Here again the absolute supremacy of Christ is affirmed and extolled. Note that Christ is "in" all Christians. See my comment on this under Colossians 1:27.

[31] E. Earle Ellis, op. cit., p. 797.

[32] Alfred Barry, op. cit., p. 113.

[33] William Hendriksen, op. cit., p. 153.

Verse 12
Put on therefore, as God's elect, holy and beloved, a heart of compassion, kindness, lowliness, meekness, longsuffering.
Elect ... holy ... beloved ... Ellis pointed out that these titles belonged in the Old Testament to the physical Israel of God, but that here they are applied "to the church, the true Israel."[34] This writer also believes that "beloved," as in so many of Paul's letters, has reference to the love which the apostle himself had for the addressees, and that this is an incidental indication that Paul was indeed acquainted at Colossae.

Heart of compassion, kindness, ... "These indeed are the very virtues and attitudes of the Christ himself, showing that true Christ-likeness is the goal of every Christian. Note too, that in all of these admonitions, Paul does not allow for one moment that anyone might attain to the full stature of Christ in a single act, but that the development of the soul into that which pleases God is a growth process. See more on this principle under Romans 6:5, in my Commentary on Romans. This is why Paul here admonishes Christians who had already "put on Christ" to put on kindness, etc., and to put on anything else that might be lacking.

ENDNOTE:

[34] E. Earle Ellis, op. cit., p. 552.

Verse 13
Forbearing one another, and forgiving each other, if any man have a complaint against any; even as the Lord forgave you, so also do ye.
It is unpardonable that the translators in this place ignored the "many ancient authorities" which read "Christ" in this place (English Revised Version margin), rendering it, "As the Lord forgave you"; for, as Guthrie pointed out, "There is an echo here of the Lord's Prayer in the close link between God's forgiveness of us and our forgiveness of others."[35] Thus Paul most assuredly had "Christ" in mind here; but the tenderness of some translators to the implications of this doubtless influenced some of them. The Jews believed, and the Pharisees stated it bluntly to Jesus, that "Who can forgive sins but one, even God?" (Mark 2:7), receiving no contradiction at all from the Christ. Thus Paul's statement here to the effect that Christ forgave us is fully equivalent to an affirmation of his deity.

Roy F. Osborne stated in a sermon that there are only three possible reasons for forgiveness: (1) the person forgiven deserves it; (2) the holiness of the person forgiving is sufficient to guarantee it; or (3) Christ also forgave us! It is not hard to locate the true reason.

ENDNOTE:

[35] Donald Guthrie, op. cit., p. 1150.

Verse 14
And above all these things put on love, which is the bond of perfectness.
Above all these things ... Barry characterized this verse as "remarkable," saying that it was apparently "suggested by the Gnostic teachers."[36] While it may be true that Gnosticism offered a so-called perfection by some device or another, it seems more logical to refer this reference to "the bond of perfectness" to what Paul had already declared in Colossians 1:28. See notes there.

Above all ... The thought here appears to be not that of adding love as an additional Christian grace, but rather that of making love the cement that holds everything else in place, or as Nielson put it:

(The love) is viewed as the bond of perfectness, or girdle that bonds together the "clothing" that has just been put on. Both the graces and the Christian persons are bound together by love ([Greek: agape], divine love).[37]
[36] Alfred Barry, op. cit., p. 114.

[37] John B. Nielson, op. cit., p. 416.

Verse 15
And let the peace of Christ rule in your hearts, to the which also ye were called in one body; and be ye thankful.
The peace of Christ ... according to Peake means the subjective peace within the Christian which has been bestowed upon him through his relationship with Christ. "It is the peace which Christ gives."[38] Ashby noted that it is "peace" in this passage that has the function of the "girdle," a function regarded as belonging to "love" in the parallel place in Ephesians. Paul's mind was not in a straitjacket, and his use of words in slightly different senses "reveals not a different writer but the working of the apostle's mind along similar but not identical lines."[39]
And be ye thankful ... It is strange, in a way, that Paul was so insistent upon thanksgiving as a grace enthusiastically and constantly exhibited by the Christian. The Lord's Prayer does not contain a single note of thanksgiving, except in the comprehensive word "Hallowed be thy name"; but Paul made thanksgiving the ever-present mark of Christian living. This does not mean that there was a difference in the teachings of Christ and Paul, but that "The Lord's Prayer" belonged to that period before the kingdom of Christ was established, and that the teachings of Paul belong to the joyful era of the kingdom itself.

[38] A. S. Peake, op. cit., p. 541.

[39] Ernest G. Ashby, op. cit., p. 488.

Verse 16
Let the word of Christ dwell in you richly; in all wisdom teaching and admonishing one another with psalms and hymns and spiritual songs, singing with grace in your hearts unto God.
Let the word of Christ dwell in you ... The significance of this has already been noted under Colossians 1:27, above and under Galatians 5:23. Briefly, the word of Christ dwelling in a person is equivalent in every way to the Spirit of God dwelling in him. If it be objected that the Spirit is a living Person, then let it be remembered also that the word of God is spoken of as "living and active" (Hebrews 4:12f).

Admonishing one another ... The parallel between this verse and similar teaching in Ephesians 5:19,20, was set forth as follows by Barry:

Here again we have general identity and special distinction between the two passages. There as here we have "the speaking to one another in psalms and hymns and spiritual songs," the "singing in the hearts to the Lord," and the spirit of "thankfulness." But there the whole is described as being the consequence of "being filled with the Spirit" ... whereas here, it (all) comes from "the word of Christ" in the soul.[40]
Thus, as Barry pointed out, exactly the same thing is attributed to the agency of the Holy Spirit in the Ephesian passage which here is attributed to the indwelling "word of Christ," lending the strongest possible corroboration to the view maintained in this series to the effect that the "word of Christ," "the mind of Christ," "God," "Christ," and "Holy Spirit" are all spoken of in the New Testament as "dwelling in" members of the body of Christ, and that all three members of the Godhead are likewise "dwelt in" by Christians, thus giving Scriptural designations of one and the same phenomenon. There does not live a person, nor has there ever lived a person, who could make these Scriptural expressions to be designations of eight different conditions. On the contrary, they all designate one condition, the saved condition, of the believer baptized into Christ.

Psalms, hymns and spiritual songs ... It would appear that "spiritual" in this verse is the modifier of all that may be properly used in Christian assemblies. By their nature of being in the Old Testament, psalms are surely spiritual, and "hymns" are so by definition; but, as for any song so used, it must likewise be spiritual. Significantly not even all singing is permissible in Christian worship.

What is the bearing of this passage on the use of instrumental music in Christian worship? The answer is this: By the apostolic injunction "to sing," thus commanding a special kind of music, all other kinds are eliminated. It is contrary to the injunction here for congregations to "whistle" or to play mechanical instruments, the latter having been associated throughout history with pagan worship (Daniel 3:4-7). Historically, no mechanical instruments of music were used in Christian worship until the seventh century, despite the fact of such instruments having been known and used throughout the whole world at the time of the beginning of Christianity and for centuries prior to that time. There is no refutation of the fact that the founder of Christianity, namely, the Christ and the blessed apostles simply left them out. See more on this under Ephesians 5:20, this volume.

Arguments from the word [@psallo] to the effect that it refers to playing a harp fail in the light of the truth that the instrument of God's praise appears in the passage, not as anything mechanical, but as the human heart itself.

With grace in your hearts ... This was interpreted by Peake to mean "with thankfulness."[41]
The word of Christ ... Guthrie interpreted this to mean "the teaching Christ brought to men,"[42] and as preserved and communicated to us through the holy apostles. This is one of the most definite passages in the New Testament, which nails down the identification of Christian doctrine as including the message delivered by Christ, thus making even the Old Testament, valuable as it is, outside the perimeter of Christian authority in all things pertaining to the church of which Christ is the head. See elaboration of this in my Commentary on Matthew under "The Great Commission."

[40] Alfred Barry, op. cit., p. 115.

[41] A. S. Peake, op. cit., p. 541.

[42] Donald Guthrie, op. cit., p. 1150.

Verse 17
And whatsoever ye do, in word or deed, do all in the name of the Lord, giving thanks to God the Father through him.
Do all in the name of the Lord ... This means to respect the authority of the Lord Jesus Christ in everything. The sectors in which this applies are: (1) that of personal morality and conduct; (2) the province of things done in public assemblies of Christians; (3) in the whole area of thought and action (word or deed); and (4) even in the secret purposes of the soul. In short, "do all" in the name of the Lord.

Verse 18
Wives be in subjection to your husbands, as is fitting in the Lord.
This begins Paul's instructions on certain reciprocal relationships, that of wives and husbands being treated first. See extensive teaching on this in Ephesians 5:22-33, where Paul elaborated it. The glorious difference between the Christian conception of duty and that prevalent in the world of Paul's day lies in the fact that obligations, even the sacred obligations in marriage, are "reciprocal" obligations. The duty is never all on one side. In the Roman Empire of Paul's day, there were no recognized rights of women, children or slaves, who were all expected to obey husbands, parents and masters upon penalty of death. Christianity changed all that. As observed in the parallel place in Ephesians, here Paul enunciated the great ethic of mutual respect and obligation in these sectors; and this ethic destroyed slavery and other abuses, although, of course, not immediately.

As is fitting in the Lord ... As Guthrie said, "This would at once transform current ideas and invest the wife's position with an adequate safeguard."[43] As spelled out fully in Ephesians, husbands were to love their wives, a command to regard the wife as an extension of the husband's own self, having every true claim against him that ever pertained to himself.

ENDNOTE:

[43] Ibid., p. 1151.

Verse 19
Husbands love your wives, and be not bitter against them.
This must be understood in the light of Ephesians 5:28-33. Paul did not need to spell everything out in each of the epistles, because he specifically instructed that his writings should be passed around and made available to others, beyond those addressed in the salutation (Colossians 4:16).

Verse 20
Children obey your parents in all things, for this is well-pleasing in the Lord.
"Well-pleasing in the Lord ... fitting in the Lord (Colossians 3:18) ... fearing the Lord (Colossians 3:22) ... as unto the Lord (Colossians 3:23) ... ye serve the Lord Jesus Christ (Colossians 3:24) ..." Notice that all of the persons addressed regarding their personal and domestic duties were continually reminded of being "in the Lord," and therefore as having "put on" the graces and virtues commanded earlier in this chapter. The whole teaching is that a Christian must not get "out of character" in dealing with everyday relationships and duties. Kindness, meekness, love, gentleness ... name them all; such virtues must mark the Christian's life at all times.

Verse 21
Fathers, provoke not your children that they be not discouraged.
This should be read against the stern and tyrannical background of the father's absolute control over his children, as in the Roman Empire when these words were written. As Barclay said:

A parent could do anything he liked with his child. He could sell him into slavery ... he even had the right to condemn his child to death and carry out the execution himself.[44]
In current times, the pendulum has swung the other way; and it is the duty of children to obey their parents that needs emphasis (Ephesians 6:1-3).

ENDNOTE:

[44] William Barclay, op. cit., p. 161.

Verse 22
Servants, obey in all things them that are your masters according to the flesh; not with eye-service, as men-pleasers, but in singleness of heart, fearing the Lord.
Some commentators have supposed that, as Onesimus, a runaway slave, was bearer of this letter, Paul made the slavemaster relationship the more elaborate part of these reciprocal institutions in this epistle.

There are a number of exceedingly important deductions to be made from Paul's handling of the slave problem in the New Testament. Two of these are:

(1) True Christianity does not consist of any kind of attack upon social institutions, even so vicious and deplorable a system as that of slavery. Christ and the apostles were not revolutionaries in the modern sense of that word. See article, "Christ and the State" in my Commentary on Romans. There were practical reasons for Paul's words here, as noted by McGarvey (see my Commentary on 1 Corinthians 7:20-21); but over and beyond the practical need of refraining from an assault upon society, it was inherently unchristian to do so. It is as leaven and not as dynamite that the religion of Christ works. See more on this in my Commentary on 1Corinthians.

(2) Ancient slavery no longer exists in the civilized part of the world, but there still exists the relationship between employers and employees; and Nielson was correct in suggesting that these words of Paul are applicable to that relationship, no less than to ancient slavery. "The master must give a fair and just wage, and the laborer must give a fair and full day's labor."[45] If an ancient slave was commanded to work vigorously and enthusiastically, how much more is it mandatory for every employee to give his best to the job?

Eye-service ... men-pleasers ... This is a reference to working only when the master is observing. The employee who is careful to appear busy when the boss is looking is guilty of the same attitude here condemned.

ENDNOTE:

[45] John B. Nielson, op. cit., p. 420.

Verse 23
Whatsoever ye do, work heartily, as unto the Lord, and not unto men.
God has his own way of rewarding honorable and faithful work, regardless of the failure of human authorities to do so; and the difference is brought out in the very next verse.

Verse 24
Knowing that from the Lord ye shall receive the recompense of the inheritance: ye serve the Lord Christ.
As Barry pointed out, "The only peculiarity in this passage (as compared with the parallel in Ephesians) regards the strong emphasis on 'the reward of the inheritance'."[46] The inheritance is exactly the thing which no slave could receive; only a son could be an heir of God (Galatians 4:7). Thus the slave on earth is recognized as a son in heaven.

ENDNOTE:

[46] Alfred Barry, op. cit., p. 115.

Verse 25
For he that doeth wrong shall receive again for the wrong that he hath done: and there is no respect of persons.
Some understand this as a warning to slaves not to do wrong; but since the admonition stands as another reason, along with the one in Colossians 3:24, directed to the proper motivation of the slave, it is understood here as a reference to God's judgment of slavemasters if they do wrong. "No respect of persons" favors this view; because it is not likely that the hope of a slave to avoid punishment could be based on any supposed "respect of persons." On the other hand, masters might think that because of their position God might overlook their sins.

Perhaps it is wrong to restrict the meaning of "he that doeth wrong" to either class. Will not God judge and punish all wrongdoers whomsoever? Commentators have long struggled with this question, arriving at different conclusions, thus:

This has reference solely to the master of the slave (Ridderbos).

This refers to the slave (Lenski).

It seems best to suppose that both are included (Lightfoot).[47]SIZE>

Peake summarized such opinions thus:

To include both is highly questionable, not only because a double reference is on principle to be avoided in exegesis, but because the connection implies that only one side of the relationship is being dealt with. It is commonly thought that the verse is an encouragement to the slave, based on the assurance that the master who treats him will receive his recompense in due course.[48]
The reliance of the Christian, in whatever state of life, upon the eternal justice of God's universe is the great stabilizer of the human heart. Without this reliance, life becomes an idiot's dream where injustice, misery, caprice, chance and luck are supreme. On the other hand, one who learns to trust in the assurance Paul here extended to the slaves of the ancient Roman Empire, perhaps the most unfortunate class ever to live on earth, - one who learns to trust that assurance has already won rest for his soul. No matter what inequalities, no matter what injustice, no matter how much unfairness, partiality and wickedness may torture one's earthly existence, the eternal reward is absolutely sure. God will make all things right. Now people may view this as "pie in the sky" if they wish, but it is surely better than any five-year plan advocated by Marx. Without the divine assurance in view here, there can be no true stability of heart, no genuine serenity of the soul, in fact, no real sanity on earth!

SLANDER AND GOSSIP
Singled out by the apostle in Colossians 3:8 for one of his apostolic prohibitions was the vice of slander, or "shameful speaking" as our translators have rendered the word, the same being a vice which is universally detested. Something of the pioneer attitude toward this sin is apparent in a story told with reference to the famed cowboy evangelist B. B. (Cowboy) Crimm of San Augustine and East Texas. Crimm (1886-1950) preached extensively in East Texas and Oklahoma in the first half of the current century and became famous for the sensational and outlandish things said in the pulpit.

One night, in a meeting attended by more than one thousand people, a woman came forward saying,

"Oh, Brother Crimm, I have come to lay my tongue on the altar." The woman was a noted gossip in that community.

Crimm replied:

"I'm sorry, Ma'am, our altar is only eight feet long, but go ahead and put whatever part of it you are able to get on it!"

GOSSIP TOWN
Have you ever heard of Gossip Town On the shores of Falsehood Bay, Where old Dame Rumor in rustling gown Is going the livelong day?

The principal street is called `They Say.' `I've Heard' is the public well; And the breezes that blow from Falsehood Bay Are laden with `Don't you tell.'

Just back of the park in `Slander's Row'; 'Twas there that Good Name died, Pierced by a shaft from Jealousy's bow In the hands of Envious Pride.

It isn't far to Gossip Town For the people who want to go; The Idleness Train will take you down In just an hour or so.

But the people who go to Gossip Town All reap of the seed they sow; And this you will find as they have found If ever you chance to go.

- Anonymous

[47] William Hendriksen, op. cit., p. 175.

[48] A. S. Peake, op. cit., p. 543.

04 Chapter 4 
Verse 1
COL. 4
The epistle moves quickly to its conclusion in these 18 verses. First, there is the conclusion of the instruction on reciprocal relationships (Colossians 4:1), followed by a brief paragraph on prayer and Christian conduct (Colossians 4:2-6); next, Paul mentions affairs pertaining to himself and his imprisonment (Colossians 4:7-9); then comes the paragraph regarding greetings from and greetings to various persons (Colossians 4:10-17); and finally there stands the apostolic autograph, salutation and benediction (Colossians 4:18).

Masters, render unto your servants that which is just and equal; knowing that ye also have a master in heaven. (Colossians 4:1)

Paul had just concluded (Colossians 3:22-25) a far longer instruction on the duties of slaves, an emphasis which was probably due to the fact of Onesimus, along with both the letter to Colossians and Philemon, being returned to his master in Colossae. The success of both Paul's letters, as well as the successful reestablishment of Onesimus in his former home, is strongly indicated by the historical preservation of these two sacred letters.

Paul did not here dwell very long on the duties of masters, because at the same time he was sending Philemon a personal letter devoted to reconciling the situation with his erstwhile runaway slave, now returned. Nielson stated that "To give their slaves that which is just and equal is really advice to the master to free his slaves."[1] It may be doubted, however, that either Paul or Philemon understood those words in exactly that sense. To have established a rule of freeing all slaves who became Christians would have precipitated a rush of thousands of slaves into the church, resulting in the degeneration of the whole Christian religion into a political party dedicated to social change; and such a thing as that, true Christianity never was, or never could be.

Despite this, however, these very letters planted the seeds of love, kindness and justice in people's hearts, leading eventually to the total destruction of the whole institution of slavery.

Just and equal ... "The substantive here translated equal has the sense either of equity or equality."[2] Some have therefore believed it should be rendered "equality" in this place; but Peake indicated that even if translated "equality," it would not have the same meaning of the equality conferred by emancipation, giving the true meaning as, "The master should regulate the treatment of his slave, not by caprice, but by equity."[3]
[1] John B. Nielson, Colossians in Beacon Bible Commentary, Vol. IX (Kansas City: Beacon Hill Press, 1965), p. 421.

[2] Alfred Barry, Ellicott's Commentary on the Holy Bible, Vol. III, Philippians (Grand Rapids, Michigan: Zondervan Publishing House, 1959), p. 116.

[3] A. S. Peake, Expositor's Greek Testament (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1967), pp. 543,544.

Verse 2
Continue steadfastly in prayer, watching therein with thanksgiving.
Continue in prayer ... The meaning here is that the Christian should never stop praying, and not that his prayers should be interminable. Importunity in prayer was taught by Christ in two of his most beautiful parables, namely, those of the friend at midnight, and of the unjust judge (Luke 11:5ff; 18:1ff).

Watching thereunto... Findlay assures us that the meaning of "watching" here is that of "wakefulness," affirming:

To be awake is to be alive in the fullest sense, to have all the powers of perception and action in readiness. The activity of the soul in prayer is to be both energetic and incessant.[4]
With thanksgiving ... Paul, more than any other, stressed the need of thankfulness "in all things." See further comment on this above, under Philippians 4:6.

ENDNOTE:

[4] G. G. Findlay, Colossians in The Pulpit Commentary, Vol. 19 (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 209.

Verse 3
Withal praying for us also, that God may open unto us a door for the word, to speak the mystery of Christ, for which I am also in bonds.
Praying for us ... Much as Paul prayed for others, he himself felt the need of the supporting prayers of brethren in Christ.

That God may open ... As Nielson reminded us, "This reminds us that even though the spread of the gospel is under divine direction (Acts 16:7), it is also subject to satanic hindrances (1 Thessalonians 2:18)."[5]
The mystery of Christ ... See other Pauline references to "the mystery" (Ephesians 1:9; 3:3,9; Colossians 1:26,27; 1 Timothy 3:9,16, etc.).

For which I also am in bonds ... One of the salient features of the mystery stressed so often by Paul was that of God's purpose of inclusion of the Gentiles in one body with the Jews as children of God; and specifically, it was for that very conviction that Israel hated Paul and created the mob scene which led directly to his imprisonment (Acts 22:2ff).

ENDNOTE:

[5] John B. Nielson, op. cit., p. 422.

Verse 4
That I may make it manifest, as I ought to speak.
Paul was deeply concerned that his speech should always be effective in making known the mystery of Christ; and, if a preacher of Paul's eloquence and power solicited prayers regarding the manner of his speaking, how much more should every preacher in all ages be mightily concerned about "how" he ought to speak? While dwelling upon this thought, it occurred to the great apostle that the manner of every Christian's speaking "to those without" is also a matter of the most urgent concern; and, in keeping with that consideration, he added the next two verses.

Verse 5
Walk in wisdom toward them that are without, redeeming the time. Let your speech be always with grace, seasoned with salt, that ye may know how ye ought to answer each one.
Them that are without ... The reference here is "to non-Christians, those without the church."[6]
Redeeming the time ... is somewhat of an idiomatic expression, meaning "buying up the opportunities," "taking advantage of all occasions for doing good," etc. Here again, in this passage, is encountered the startling likeness and subtle differences in this passage and the parallel in Ephesians 5:15. As Barry said:

There the "strictness" and "wisdom" are to guard against excess or recklessness within; here the "wisdom" is to watch against external dangers and make full use of external opportunities.[7]
Speech ... with grace ... Some think this means divine grace, but Peake is confident that the Greek text denies this, affirming that the meaning is "speech that is pleasant, marked by sweetness and courtesy, that their conversation may impress favorably the heathen."[8]
Seasoned with salt ... Despite the fact of most commentators denying it, there is perhaps included here some reference to the judicious use of humor, or wit, in the Christian's speech. Among the Greek classical writers, "Salt expressed the wit with which conversation was flavored";[9] and this student has encountered no compelling reason why the same meaning should not be understood here.

How ye ought to answer ... The admonition here is most similar to that given by the apostle Peter who commanded:

Sanctify in your hearts Christ as Lord: being ready always to give an answer to every man that asketh you a reason concerning the hope that is in you, yet with meekness and fear (1 Peter 3:15).

[6] A. S. Peake, op. cit., p. 544.

[7] Alfred Barry, op. cit., p. 116.

[8] A. S. Peake, op. cit., p. 544.

[9] Ibid., p. 545.

Verse 7
All my affairs shall Tychicus make known unto you, the beloved brother and faithful minister and fellow-servant of the Lord: whom I have sent unto you for this very purpose, that ye may know our state, and that he may comfort your hearts.
All my affairs ... Here, through Colossians 4:9, Paul added some very personal words, explaining how the messengers with whom he was sending the epistle would be able to fill in all details regarding how things were going with Paul and to comfort the Christians at Colossae.

Tychicus ... The high praise for this companion of Paul justifies a little further attention to this beloved New Testament character, thus:

TYCHICUS
Tychicus was an Asian, perhaps an Ephesian, who went with Paul to Jerusalem with the collection (Acts 22:4 ff; 1 Corinthians 16:14), and was possibly one of those appointed by the various churches to convey the money to the Christians in Jerusalem. He carried the epistle to the Colossians and that of the Ephesians to their destinations, and if, as is often thought, Ephesians was a circular letter, he carried it to other churches as well.[10] Lockyer also pointed out that "Tychicus also had a mission to fulfill in Crete (2 Timothy 4:12; Titus 3:12)."[11] Paul spoke of this brother in the very highest terms of praise and appreciation.

Whom I have sent unto you ... "This is epistolary aorist,"[12] meaning that at the time when the Colossians would be reading this, it would be true that Paul had already sent him; thus, the actual meaning of this clause is that "I am sending Tychicus unto you."

[10] The New Bible Dictionary (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1962), p. 1302.

[11] Herbert Lockyer, All the Men of the Bible (Grand Rapids, Michigan: Zondervan Publishing House, 1958), p. 332.

[12] A. S. Peake, op. cit., p. 545.

Verse 9
Together with Onesimus, the faithful and beloved brother, who is one of you. They shall make known unto you all things that are done here.
Onesimus ... This man was the slave of Philemon. He had gone AWOL from his master Philemon's home in Colossae, but some circumstance had thrown him into association with Paul in Rome, where he became a Christian. It comes to view here that Paul was sending him back, but with a marvelous new status. Now, he is:

The faithful and beloved brother ... Furthermore, he enjoys an equal status with Tychicus, both of whom are commissioned to tell the Colossians all of the news regarding the apostle. For further teaching of the New Testament regarding Onesimus and Philemon, see Paul's letter, Philemon. As Peake said, "Paul's word here that Onesimus `is one of you' enables us to infer that Colossae was the home of Philemon."[13]
ENDNOTE:

[13] Ibid.

Verse 10
Aristarchus my fellow-prisoner saluteth you, and Mark, the cousin of Barnabas (touching whom ye received commandments; if he come unto you, receive him), and Jesus that is called Justus, who are of the circumcision: these only are my fellow-workers unto the kingdom of God, men that have been a comfort unto me.
Aristarchus my fellow-prisoner ...
ARISTARCHUS
This man, a Jew of Thessalonica, is first mentioned in the New Testament in Acts 19:22, where it is reported that, along with Gaius, he was dragged into the theater at Ephesus. When the riot was over and Paul left Ephesus, Aristarchus went with him (Acts 20:4), appearing again as one of the committee in charge of Paul's collection for Jerusalem. Presumably, Aristarchus remained with Paul continuously; because, after the two-year imprisonment at Caesarea, Luke reveals that Aristarchus was "with us" in the long voyage to Rome (Acts 27:2). The deduction has been made, "Whether voluntarily or involuntarily, Aristarchus really shared Paul's imprisonment,"[14] a deduction that is suggested, or demanded, by the words "my fellow-prisoner." He is mentioned again in Philemon 1:1:24.

Mark, the cousin of Barnabas ... For a somewhat extensive discussion of this character, author of the gospel that bears his name, and a principal in the dispute between Paul and Barnabas (Acts 15:37ff) due to his having deserted the missionaries in Perga of Pamphylia (Acts 13:3), please see (in this series of commentaries) the introduction to the Gospel of Mark.

Touching whom ye received commandments ... This, according to Dummelow, refers "to commands they must have received at an earlier time."[15]
If he come unto you, receive him ... As Lipscomb said, "This recommendation is somewhat of a church letter,"[16] showing that the old breach between Paul and Barnabas regarding Mark had long been healed, Mark appearing in this passage as a definite comfort to the apostle.

Jesus that is called Justus ... It is very curious that so soon after our Lord's ascension there should have been a Christian named "Jesus" whose surname, "The Just One," is one of the titles of our Lord.[17] Nothing at all is known of this man, except what is stated here, there being no other reference to him in the New Testament.

Who are of the circumcision ... This means that Aristarchus, Mark and Justus were "of the circumcision," that is, Jews, with the undeniable implication that Luke, mentioned a moment later in Colossians 4:14, was not a Jew, the same being the strongest evidence that Luke was a Gentile.

These only are my fellow-workers unto the kingdom of God ... The words "are my" are italicized, meaning they are not in the Greek; so it is proper to read this sentence without them. These only ... There is infinite pathos in these tragic words. Paul's concern for the salvation of many Jews in the great Roman capital had been frustrated and defeated. Of all the Jews in Rome, "these three ...!" As Hendriksen expressed it:

It must not escape our attention that the apostle's statement with reference to these three men as the only Jewish-Christian fellow-workers who had been a comfort to him implies deep disappointment with other people of his own race.[18]
Men that have been a comfort unto me ... We are indebted to Findlay for the amazing fact that the word here rendered "comfort" comes from a Greek word meaning "soothing relief," the same Greek word chosen as the name of a widely used medicine for children, "paregoric."[19] This is a medical term, and one of those "peculiar" words found only in this epistle. Perhaps Paul had been extending his vocabulary somewhat through his association with the "beloved physician, Luke."

[14] Alfred Barry, op. cit., p. 116.

[15] J. R. Dummelow, Commentary on the Holy Bible (New York: The Macmillan Company, 1937), p. 984.

[16] David Lipscomb, A Commentary on the New Testament Epistles, Vol. IV (Nashville: The Gospel Advocate Company, 1964), p. 312.

[17] Alfred Barry, op. cit., p. 117.

[18] William Hendriksen, Colossians and Philemon (Grand Rapids, Michigan: Baker Book House, 1964), p. 190.

[19] G. G. Findlay, Colossians in The Pulpit Commentary, Vol. 19 (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 213.

Verse 12
Epaphras, who is one of you, a servant of Christ Jesus, saluteth you, always striving for you in his prayers, that ye may stand perfect and fully assured in all the will of God. For I bear him witness that he hath much labor for you, and for them in Laodicea, and for them in Hierapolis.
EPAPHRAS
All of the comment on these two verses, almost, pertains to this distinguished worker who appears to have been a preacher and teacher for all three towns in the tri-cities mentioned here. Lockyer called him "a giant of prayer," saying that:

It is in his prayer ministry that Epaphras is conspicuous; he knew how to lay all before the Lord ... that the saints might be perfect and complete. He "strove earnestly in his prayers." He brought to Paul in Rome the report on conditions at Colossae that prompted this epistle. Like Epaphras, all of us should be concerned with the spiritual welfare of others[20]
Certainly, there must have been something extraordinary about the prayers of Epaphras, because, as Guthrie noted, "The word used is agonize, which may be some kind of allusion to the prayers of our Lord in Gethsemane. That kind of praying ranks a man high in spiritual nature."[21]
Servant of Christ ... Paul must have meant something very high and holy by this.

It is a title used by James and Jude (in their epistles), as well as by Paul himself, but given by him only to Timothy (Philippians 1:1), and to Epaphras here.[22]
[20] Herbert Lockyer, op. cit., p. 110.

[21] Donald Guthrie, New Bible Commentary, Revised (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1970), p. 1153.

[22] Alfred Barry, op. cit., p. 117.

Verse 14
Luke, beloved physician, and Demas salute you. For a brief biographical sketch of Luke, see my Commentary on Luke, Introduction. Only in this place in the New Testament is Luke referred to as a doctor, or physician. Nevertheless, the undeniably medical cast of his vocabulary is a total corroboration of what is stated here.

And Demas salute you ... As Peake said:

Demas' being mentioned here without commendation is commonly explained as due to a foreboding of Paul that he would turn out badly, suggested by the reference in 2 Timothy 4:10.[23]
Harry Emerson Fosdick preached a sermon on the three New Testament references to Demas, calling them three points that enable the plotting of the parabola of Demas' life. The sermon is interesting enough but founded on a misconception. Philemon and Colossians were written at the same time and carried by the same messenger; and in the letter to Philemon, Demas is mentioned as a "fellow-laborer," and even before Luke! Still, it is tragic truth that Demas fell from whatever eminence he enjoyed in these passages, the reference in Timothy revealing that he forsook the apostle, "having loved this present age." There is an old tradition to the effect that he became the owner of a brothel in Dalmatia.

ENDNOTE:

[23] A. S. Peake, op. cit., p. 546.

Verse 15
Salute the brethren that are in Laodicea, and Nymphas, and the church that is in their house.
This reveals, of course, the existence of a church in Laodicea; but it is not known why Paul singled out Nymphas, the name of whom might be feminine (Greek margin in English Revised Version (1885)), thus justifying the rendition in some translations as "the church that is in her house." It is not wise to make anything out of this because, as Peake said, "The word may be either masculine or feminine."[24]
ENDNOTE:

[24] Ibid.

Verse 16
And when this epistle hath been read among you, cause that it be read also in the church of the Laodiceans; and that ye also read the epistle from Laodicea.
One of the important revelations from this is that Paul's letters, and presumably those of other sacred writers, were widely circulated and passed among the churches; nor can there be any confidence that any more than a fraction of Paul's letters were preserved. It was God's providence alone that preserved for us the writings which make up the sacred canon of the New Testament; and we should believe that the overruling of an all-wise providence entered into which letters were lost and which were preserved.

Dummelow and others believe that the epistle to the Laodiceans mentioned here might be our canonical epistle to the Ephesians. It is impossible to settle the question, but these two comments are added because they represent learned and consecrated opinion on it.

Wiess argues that (the epistle to the Laodiceans) cannot be the epistle to the Ephesians, for that was sent at the same time as this, and therefore Paul could not have sent salutations to Laodicea in this epistle. But this is natural if Ephesians was a circular letter (and the absence of salutations is difficult to explain otherwise), and if this letter was to be passed on to Laodicea[25]
The epistle to the Laodiceans is perhaps our Epistle to the Ephesians[26]
[25] Ibid., p. 547.

[26] J. R. Dummelow, op. cit., p. 984.

Verse 17
And say to Archippus, Take heed to the ministry which thou hast received in the Lord, that thou fulfill it.
Archippus may have been at Laodicea, but, as Peake said, "probably not," as otherwise he would have been mentioned along with Nymphas in Colossians 4:15.[27]
This verse establishes the principle that a church is responsible for admonishing and encouraging ministers, nor is it evident here that Archippus was in any way standing in special need of encouragement.

From Philemon 1:1:2, where Archippus is mentioned along with Philemon and Apphia in a manner suggesting that he may have been their son, it is also concluded that Archippus had had previous service together with Paul.[28]
Several interesting speculations have risen around the name of Archippus, but they are of no value.

[27] A. S. Peake, op. cit., p. 547.

[28] The New Bible Dictionary, op. cit., p. 77.

Verse 18
The salutation of me Paul with mine own hand. Remember my bonds. Grace be with you.
This apostolic autograph and salutation served to authenticate the epistle. From this, Macknight reasoned that Paul knew the Colossians and that they knew him and his handwriting, else this autograph would not have meant anything.

The brevity of this salutation was probably due to the fact that with a chain on his hand Paul might have found the writing of even these few words a painful and difficult task. The placement of the utterance, "Remember my bonds," seems even to suggest this thought. How much the Gentiles owe to the patient zeal and labors of this beloved apostle can never be known until the redeemed of all ages shall greet him around the throne of God and of the Lamb.

